Kermos 22 (2009}, p. 209-243.

Epigraphic Bulletin for Greek Religion 2006
(EBGR 2000)

The 19th issue of the Epigraphic Bufletin for Greek Religion presents a selection of the
epigraphic publications of 2006 and several additions to earfier issues. Pollowing the
practice of the last issues, emphasis was placed on the presentation of new corpora and
editions of new texts. We note the publication of two corpora containing inscriptions
from Thessalonike (88) and Antiocheiz in Pisidia {21). 'This issue also contains several
interesting new texts. Undoubtedly, the most important is the dossier of letters of
Hadgian, which provides detailed information on the organisation of agonistic festivals
(114). An interesting expression of religious experience is an inscription from Aizanoi,
which reports how the dreadful fear felt by a certain Menophilos (on account of a
vision?, of divine punishment?) lead to the foundation of the calt of Great Zeus of
Menophilos (95). Divine punishment seems also to have forced an individual to dedicate
a slave to Arternis Ephesia in Macedonia (9). An interesting dedication from Kallipolis
(4th/31d cent., 101) is designated as huoinove (‘expression of gratitude for the end of
suffering’); this texts is also a very tare attestation of the cult of Nyx. A new ‘confession
inscrpton’ is now added to the corpus of this intriguing group of texts (78). '

A new sacred regulation from Thasos (55) concerns order in a sanctuary of the
Delian gods; another sacred regulation can now be restored as a regulation concerning
the sale of the priesthood of the gods of the councii at Kos (57). Regarding the imperial
cult, important new evidence has come to light in Metropolis (Ionia, 38), including an
alrar for Augustus Heilasterios and a new copy of the dossier of documents concerning
the celebtation of his birthday in Asia. An inscription from Rhodiapolis (63} refers to
the construction at the expense of a woman of a crown decorated with images of the
emperots, probably the crown of the high priestess of the imperial cult. Another
important group of new texts are the Latin curse tablets from Mainz (15), which show
great affinity with prayers for justice from the Hellenistic and Roman Hast. We also
single out a long funerary oration from Pantikapaion (17), which assimilates the
deceased with Chiron. .

The principles explained in Kermgs 4 (1991), p. 287-288, and Kermos 7 (1994), p. 287,
also apply to this issue. Abbreviations which are not included in the list of abbreviations
are those of L Année Philologigne and J.H M, STRUBBE {ed.}, Supplementuns Epigrapbicum:
Graecsim. Consolidated Tndex for Volumes XXXVI-XLL (1986-1995), Amsterdam, 1999, as
well as of latet volumes of the SEG. If not otherwise specified, dates are BC, Ancurin
Bllis-Evans (Balliol College, Oxford) has improved the English text.
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Abbteviations

Agymodoyc “Epyo Qeavariag xat Zrepedc Bliddar
A, MAZARAKIS AINTAN {(ed.), Mgyawdopuss “Bppo Osooadizs g
Zgpeds "EMddag. Nparrd “Emoryuorsic Sudvigone, Béheo 2755

2.3.2003, Volos, 2006.

AST23 23, Avrastirma Sownglari Topaltis, 30 Mayis-3 hagiran 20035, Antala;
Ankara, 2006.

Dopina ¢ vita A, BUONAPANE — F. CENERINI {eds.), Donna ¢ vita dttading ueliy

dochmientazione epigrafica. Al del T Seminario sulla condizions fomminity -
#ella docrmentazioine epigrafica. 1V erona, 25-27 marze 2004, Rome, 2005, '

Greek Sacrificial Ritwal R, HAGG — B. ALROTH (eds.), Greek Sacrificial Ritwal, Obmpian and.
Chthonian. Proceodings of the Sixth International Semivar on Ancient Greek'.
Citlty, Organized by the Department of Classical Archasology and Augions
History, Giteborg University, 2527 Aprif 1997, Stockholm, 2005,

Histria V11 P. ALEXANDRUSCU e af, Histria. Les vésultats des fonitles. V11 La sone
sacrde d'Gpogue grecgns (Fomifles 1973-1989), Bukarest, 2005,
Mélanges Hurst A KOLDE — A, LUKINOVICH — A L. REY (eds.), Kopwpaly dndpl.

Mélanges offerts @ Aundré Hurst, Geneva, 2005,

Selected Topics

Geographical areas (in the sequence adopted by SEG) _
Attica: Athens: 4, 19, 27-29. 31. 45. 91. Peloponnesos: Troizenia: Troizen: 66. Epi
dauros: 45. 87. Messenia: Andania: 19. 28. 34, 98; Messene: 110, Elis; Olympia: 109,
Boiotia: 31. 85; Lebadeia: 16; Thebes: 5; Thespiai: 27. 39. Delphi: 45. 96. 103. Phokds:
Elaeia: 122. Aitolia: Kallipolis: 101. Lokris: Naryx: 67; Physkos: 102, Ionian Islands: .
Korkyra: 44. Thessaly: Itonos: 62; Larisa: 59. 113, Epeiros: Dodona: 74. Illyria: 44;
Bouthrotos: 97; Grammata: 22, Dalmatia: 23. 44. Macedonia: 9. 14. 77, 92. 121; Beroia:
71; Dion: 89-90; Kallindeia: 106; Leukopetra: 119; Pelia: 1; Philippi: 18; Thessalonike: 88. -
Moesia. Histria: 2. 13. 55. North Shore of the Black Sea: Bosporan kingdom: 112; Olbia:

20. 55. 72; Pantikapaion: 17. Delos: 27-28. 40. 45. 56. 105. Mykonos: 19, Rhodes: 19, 100; o

Lindos: 68. Thera: 27. Kos: 19. 28, 57. Tos: 27. Paros: 27. 54. Peparethos: 37. Andros:
103. Chios: 27. Samos: 85. Thasos: 11. 46-48. 54. 85. Euboia: Zarax: 56. Crete: 84;-
Gortyn: 19; Knossos: 10, Sicily: 118; Comiso: 11; Leontnoi: 49; Selinous: 60. 91. Ttaly: 118;
Foram Fulvil: 52; Lokroi Epizephytioi: 76; Pozzuolo: §2; Rome: 24, Germania: 15. Asia
Minor: 30. 117. Karia: Amyzon: 33; Halikarnassos: 32, 64-66. 107; Hyllarima: 116;
Keramos: 108; Knidos: 27; Stratonikeia: 7-8; Ouranion: 114. Tonia: Ephesos: 85; Erythrai:'
28; Kolophon: 51; Magnesia on the Maeander: 85; Metropolis: 38; Miletos: 3. 19. 55. 85
Priene: 27. 31; Smyrna: 85; Teos: 33. 75. Lydia: 78-81; Sardeis: 33, Mysia: Germe: 53;
Pergamon: 27. 75. 85. Phrygia: Aizanoi. 73; Akmonia: 115. Pisidia: Antiocheia: 21. Lykia:
34, 4Z; Myrz: 104; Oinoanda: 86; Rhodiapolis: 63; Xantos: 33. Syria-Palaestina: 30; Gerasa:
99; Sidon: 119. Arabia: Tkaros: 94. Cyprus: Amathous: 6. 61. Kommagene : 43. Arahia: 50.
Egypt: 58, 69; Alexandria: 27; Naukratis: 41. 55

acclamaton: 73
afterlife: 24
Alexander the Great: 88
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altar: 8 ‘ .

amphicryony: 67 Delphi). 109 (Olympia}

ampulet: 12; o phylactery

animals: cobra: 69; goat 11; ox: 11; pige 11, 28; ram: 56; sacrificial: 11. 19. 28; pregnane: 19.
28 . .

association, cult: 27, 75. 88

asylia: 94 '

banquet: 1. 11.21. 88. 91
benefactor: 48
birthday: 51; of emperor: 38

calendar: 101 {Lokris)

cession of property to gods: 15

chthonian, sacrifice: 28, 60, 91

confession: 15; confession inscriptons: 35. 76. 78

contest: 51, 117, 119; athledc: 108; musical: 75

council, cults in: 57

crowi, priestly: 57. 63

cult, emperor: 6. 18. 21, 38. 42, 46, 67. 88, 93, 99, 106, 114. 119; of poets: 27; ruler c.: 33. 51.
65.119-120

cult, founder: 73. 79. 88, introduction of: 10. 40. 54; Iwiian influence: 97

cult personnel: agonothetes: 21, 88, 95. 102. 110. 119; augur: 21; archiereia of the provincial
emperor cult, in Macedonia: 93; archiereus: 21; of Hellenistc ruler cult: 33, 119; of
civic emperor cult: 88, 119; of provincial emperor colt in Achaia: 110; in Lykia: 42.
86; brabeutes: 21; flamen: 18; hieraphoros: 119; hierefa: 4. 53. 63. 119; of civic empe-
ror cult: 46, 63, 93; hiereus: 21, 53. 57. 79. 88-89. 115. 119; of civic emperor cult: 18,
38; hieromnemon: 54; hieropoios: 54; protanaklires: 21; proxenos: 109; sacerdos: 21.
88; theekolos/theokolos: 67, 109

cult regulation: 19. 36. 54. 57. 60

curse: 15. 29. 76; see also funerary imprecation, prayer for justice

dedicadon: 68; of a child: 121; of a slave: 121; by an associaton: 119; by a herald: 118; by a
priest: 89. 119; in commemoration of war victory: 5. 39, 112; for the well-being of an
association: 119 for the well-being of a family member: 80. 119; for the well-being of
master: 21; for the well-being of the roval family: 61; for the well-being of a member
of the impetial family: 46. 88; In expression of gratimde: 42. 119; upon divine com-
mand: 8-9. 73; upon an oracle: 43

defties: Aphrodite: 2. 6. 13. 40. 44. 55, 61. 66. 99. 119; Akraie 66, Kypria 03 Schoims 32.
Apollon: 37. 41. 65. 73. 92. 96. 99. 116; Defios 55-56; Germenos 53; letros 2; Kerdoios 59.
113; Klarios 51; Photbos 112, Arternis: 8. 19. 21. 48. 99. 101; Agorada 102; Akraia 88;
Defia 54; Fphesia 9, Epikrateia 70; Gourasia 88. Asklepios: 37. 73, 87-88. 99, 119; Se-
bastos 115; Seter 90. Athena: 4. 87. 99. 102; Lias 101; Ifenia 02; Kranaia 122; Sebaste
115; Skirar 19. Boreus: 2. Charites: 102. Demeter: 19. 36. 72. 99; Chloe 19. Diony-
sos: 38, 112; Haorgphoros 88; Kadmeios 119, Dioskouroi: 10. 15. 22, 36; Soreres 50,
Eros: 44. Ge: 19. Hekate: 73. Hera: 13. 49. 99; Amtheia 19; Boulzia 57. Herakles:
11, 17, 88. 99. Hermaphroditos: 107. Hermes: 115 Hosion kai Dikaion: 73, 88.
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Kore: 72-73. Leto: 95. Mes: 21; Asiottenos 81. Meter: 73; FEpikietos 73; Matyllene 76, .
Oreda 42; Theon 63. 72-73. 121. Mousai: 27. Nemesis: 88; FEpekoos 21. Nyx: 101,
Pan: 97. Pasa: 97. Phorkys: 2. 13. Plouton: 72. Poseidon: 17. 88. 99: Isthwios 66,
Rhea: 19. Rhome: 106. 119. Soteita: 94. Thea: Anderne 79; Petsmmatene 53. Themis:
Agoraia 102(9). 'Theoi: 21. 104; Bowlaioi 57; Pantes 42, Theos: Epekoos 21; Hypsistos 42,
88; Magas 2. Tyche: 71. Zeus: 13. 32-33. 44. 73. 89. 99. 106. 118; Agoraios 102. 118;
Aunlaios 53; Bonlaivs 57; Brontor 73; Dolichenos 43; Hikesios 118; Hypsisios 14; Kassios 44;
Keraunios 80. 115; Meilichios 118; Odarios 102, Obmpios 73, Oror 118, Philior 1-2; Savtas.
39; Sabagios 73, Soter 8. 118, )

deities: BEgyptiar: 10. 15. 58. 61. 66. 88; Anarolian: Az 15, Kvbele 15. 53; Mater Magwa 15,
Roman: Belfeng 15; Oriental: Frhmoun 119 Mithras 119 :

deities, assimilation of Greek and foreign god: 119; descent from: 17 (from Herakles and
Poscidon). 83 (Alexander from Zeus); dyads: 97; pawons of ferdlite: 88; of sailoss:
22. 50; tribes named after d.: 99

devoton: 73

disease: 52

divination: 16. 43, 74

dream: 73

emotionality in rimal: 26
epiphany: 68. 73
epithet, deriving from acclamation: 73

excrcism: 12

fate: 7

fear: 73

fertlity: 28

festival: 95. 117; crowning during: 57; order during: 36

festivals: Akta Kabeiria Kaisarela Pythia: 88 (Thessalonike); Dionysia: 110 (Messene);
Fchenikeia: 40 (Delos); Eleutheria: 21 (Plataia); Karneia: 36; Maximianeia: 21 (An-
ticcheia in Pisidia); Paneia: 25 (Delos); Sarapeia Apollonia 63 (Rhodiapolis); Soteria:
25 {(Delos, Delphi); Stesileia: 40 Delos); Thesmophoria: 28. 54; Trophonia: 16 (Le-
badeia)

finances, sacred: 85. 96

fortune: 71

foundation: 21

funerary cul: 21. 30. 34. 47. 73. 88; burial of members of associations 88; emotdonality in
funeral: 26; funerary altar dedicated to a god: 73; imprecation: 21. 73. 81. 86. 104;
oradon: 17; public funeral: 30. 47

gem, magical: 53

gladiators: 7. 21, 71. 88

grave, protection of: 30. 88. 104; see also funerary imprecation
gymnasicn: 51

healing: 52

hero: 5 (Buonymos, Kadmos). 9. 13. 16 (Trophonios}. 17. 20 (Achilles). 23 (Diomedes). 77
(Auloneites). 88 (Aineias); sacrifice to: 91
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heroizadon: 30, 34, 89
Homer: 27

identity: 36

inventory: 96

Jjews: magic: 12

kinship, mythological: 31. 59
lex sacra: sec cult regualation
libation: 1. 58

magic: 15; see also amulet, curse, exorcism, prayer for justice
manumission, sacred: 9. 102. 121

music: 3

mystery cult: 36, 97-98

myth: 17. 59. 64. 66-67, 88. 107; mythological kinship: 31

name, theophoric: 111

path: 36
Ogpheus: 2

Panhellenion: 67

perirrhanterion: 87

personification: 16T (Nyx)

phylactery: 52, 82

piety: 35.115

politics and religion: 25, 36, 94

prayer: 57; for justice: 15. 69. 76

priesthood, hereditary: 79; for life: 21. 63. 115; sale of: 57; list of priests: 06. 116
private cult: 40

procession: 36. 120

punishment, divine: §, 54. 73. 78

purification: 28, 60. 91. 118

relics: 68
rituals: see cession of property to gods, Hbation, sacrifice, supplication, transition rice
tiver-god: 105, 111

sacrifice: 11, 19, 28. 36. 51. 91. 100. 120; of pregnant anitmals: 19; plunging of animals into
the sea 100; consumption of meat on the spot: 91; distibution of meat: 57; see also
animals

sacrilege: 109

sanctuary: 6. 45; federal: 62. 122

sanctuary, administration: 45; boundary stone: 6. 8. 41; building activities: 45. 48. 84. 114;
deposits of money: 96; finances: 45. 96; foundation of: 15; keeping of livestock: 54;
land belonging to: 11; order in: 54. 109; prohibition of entering 2 s.: 54; protection
of: 54, 105
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slave: 15, 21-22

soul: 76

statue: 57. 115; removal of: 114
supplication: 36. 38

theoria: 103

transition rite: 19

vision: 73

vow: 50

water: 105
women, participation in calt: 11, 54; priestesses: 93

Greek words (a selection)

acclamations: eig Beog dv odpavd 73; péye 0 “Ootov, péye 1o Abwoy 73

amulet: gile 82

associations: dpywdhhapog 88, dpympuvedoyne 88; dppdopnadneopoc 88; doypoyageis
afirou 88, doyipdomg 88; doyouviyuyog 88; Buxysiov 88; yohhapog 88; éfetaotg
88; émuehymic 88; Opnoxele 88; peyupeds 88; pAo onslpog 88; vaplnroydéoog 88;
veBolopopos 88; veBolvn 88; naloropdotne 88; anelpo 88; cuvilizig 88; guvxhiton 88

banquets: oyl 88; cuviditou 88

cult personnel: Bpefevtic 21; mowtoveriitdg 21

corse: Guorptwhoc Eotw Oeolc 104; duoproldc Eote Bzoic yBoviog/xotayBoviog 104;
Gvartiinpe 29; dviepife 76; 100 Aflotmvol pundénote shheac wyorte 81; "Hxdng
pleiaivig mepinéoctto quvpopd 73; Endpyopo 2Y; Botw doeflg Bsoig xotayboviowg 104;
gotor wdT® mpog Tov Bsdv 21; Eotw Emmputog Yeoic woi Bzalg 86; wwtadd 29;
rotodnwvow 29

dedications: &nopypo 135 dipov 23; éuviholn 225 Erayvaihaievog 73; Embeluvopt thg Sautdv
cwtnelug edyAv 21; edyopiotipiov 119 edyAv 21, 53. 73, 80; nat’ émroydy 8-9; xot
gbyv 73; fepoc 13, 23; huoinove 1015 toyobow i edydc 101; breo edyfic 73; dndp g
Buyatpdg owmplag 80; dnép cwinglag 16y xuglev 21 '

divine punishment aftoupévn 9; évbopiotév bd; minrén 78

epithets: &yog 119 (Asklepios); dyopuiog/m 102 (Artemis?, Themis?, Zeus); dupnie 88
{Artemis}; dvBsior 19 (Hera); addoiog 53 (Zeus); fovdoiog 57; eihaatigog 38 (Augus-
tus); énfmoog 9 (Howg). 21 (Nemesis). 21 (Theos); énikmrog 73 (Meter Thea);
énuepdreta 70 (Artemis); edepyétne 119 (Antiochos ITI); ixéoog 118 (Zeus); nepariviog
80. 115 (Zeus); xepdiog 59. 113 (Apollon); xbglog 73 (Asklepios); pévag/peyddin 6
{Aphrodite). 12 (theos). 73 (Hosion kai Dikaion, Zeus); péyotoc/y 58 (Thriphis);
pethiytoc 118 (Zeus); Eviog 118 (Zeus); &molls 28; Bpog 118 (Zeus); odgiviog 115
{theoi); mdrtprog 21 (Mes); cudbtog 39 (Zeus); osfactdc/oefucty 115 (Asklepios,
Athena); oyowic 32 (Aphrodite); cwteipx 94; cwtip 50 (Dicskourol). 90 (Asklepios).
119 {Antochos TIT); B{otag 14 (Zeuq) 42 (Theos); xiom 19 (Demeter); Gpopdoog
88 (Dionysos)

funerary cult: Hpws 21, 34, 73, 81, 86. 88; Gorynde 88; torvyde 88

magic: ofrovebovadfo 82; APpocdt 53; wpapeyopeot 82; avoy 52; Sediafov 12; Taw 53.
82; dpuiles 12; Zafads 82; ospeoethay 82; cevasvev 82; wapovyng 82
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piety: Beooefvg 73; Ssgunein 57; onoreln 88; lepdg 73 expogein 21
prayer: émelbyopat 57

sacrifice: anogopd 91; dvaryile 971; dvarade 11; Bw 01; irroxadiow 100
sanctuaries: gxty] 119, {epde whnoc 6

1y I AKAMATIS, “Tlevemornuood] dvamogy, Ayopdic Téhheg, 20057, AEMTH 19 (2005)
[2007], p. 407-426 [SEG LV 705): Bd. pr. of a black kantharos found in the Apgora of Pella
(Hellenistic period). The vase was inscribed before firing with the text ‘of Zeus Philios’
{p. 422; ¢ SEG XLV 780). [The inscription shows that this kantharcs was used for Ibations
for Zeus Philios, the patron of friendship, during banquets.]

2y P. ALRXANDRESCU — M. ATEXANDRESCU VIANU, “Histoire et stratigraphie™, in Hira
VIIL, p. 51-156: The authors present an overview of the deities, who were worshipped in the
‘sacred area’ of Histria (6th-1st cent)), on the basis of epigraphic finds: Aphrodite, Boreus,
Apollon letros, Phorkys, Theos Megas, and Zeus. The text [[Oplpéwt on a bhase (p. 126,
Hellenistic) may be a dedication to Otpheus.

3) N.AS ALMAZOVA, “Tlgonbepiatic”, Fperboraes 12 (2006}, p. 261-278: After discussing
the various connotations of pro- in composite words, A. argues that pro- in prokitharistes in
Miletos (I1idyma 182 and 265; MIZAIT} 15 [1965], p. 122) designates a leading citharist
performing during ceremonics.

4y N, ANDRIOLO, “Chrysis, sacerdotessa di Athena: I, II/3112, 11367, in Denwa ¢ vita,
p. 439-445: Commentary of an honerary decree of Delphi for Chrysis, priestess of Athena
(IG 117 1136, 117 BO) [ne new insights).

5) V.L. ARAVANTINGS, “A New Inscribed Kioniskos from Thebes”, 4BS.4 101 (2006),
p. 369-377: Ed. pr. of a fragmentary dedicatory inscription {epigram?) inscribed on a small
column that supported a dedicadon (a tripod?). It was found in a deposit of the late Archaic
period at Pyri, a suburb of Thebes [¢ SEG LIV 518). The votive was dedicated to an
anonymous deity or hero (perhaps Kadmos or the Boiodan hero Fuonymos) in commemao-
ration of the military activities of ‘Theban troops during the invasion of Attika by
Kleomenes and his allies in 506 BCE (Herod.,, V, 77). The test seems to refer to the
temporary occupation of Oinoe, Phyle, and Eleusis {possibly Hysiai too) by the Theban
woops and the liberation of captives from Challkfs. This campaign ended in a humiliating
defeat of the Thebans, for which the Athenians erected a victory monuwment on the
Acropolis (JG 1? 501). This dedication was not a riposte to the Athenian monument, bt
probably an effort by the troops w0 save face.

6} P. AUPERT — A, HERMARY, “Nouveaux documents sur le culte d’Aphrodite & Ama-
thonte”, BCH 130 (2006), p. 83-99: Ed. pr, of an inscription {Amathous, 79 CE), which
records the restoration of a sancreary of Titus and Aphrodite by the governor of Cyprus,
Lucius Brurtius Maxinus (Adtoxgdropr Tirw: Kalowpr Obeoraocevid Tefootd xol peyding
O3 Komgov Apgodeiny tomov fepdy drnoxetéoroz 1oV dvidg v oy Gvra Aobeoc
Bocttriog Méfipog gvlidmarog, Etoug Sevtépon). A second inscription, published by T.B,
MITFORD (“Religious Documents from Roman Cyprus™, JHS 66 [1946], p. 40-42), refers to
activities of the same governor in connecdon with the same sanctuary; however, the second
text menzons Aphrodite first and uses the verb wadhépuoey {|IKJunpflet] Avgodslf|t e
Abtoxpitopl] Tizg Kelomgt [Offeonxoev(ét TeBlectdn tofrov leloov v dvide [1]édv
omilav Gvjte Aotuog Beodtuoc Maefoc dvBimatog, Eroug Sevtépofu]). The editors
plausibly assume that besides the sancruaty of Aphrodite on the acropolis, there was 2



216 A. CHANIOTTS

second sanctuary near the north gate, where a marble head of Aphrodite (7} was found. This
sanctuaty (lspdg tonog) was damaged during the earthquake.of 76 or 77 CE. The govemor .
restored the sanctuary and dedicated it to the joined cult of Aphrodite and the emperor. The
stelai mentoned in these texts refer to boundary martkers of the sanctuary. -

7y S. AyDAS, “Gladiatorial Inscriptions from Stratonikeia in Caria”, 4 39 (2006), p. 105.
109: Ed. pr. of six epitaphs of gladiators from Stratonikeia (3rd cent. CE), where gladiatorial
combats were already attested (LSmatonikeiz 303, 1015, 1025). We single out the funerary
epigram for Droseros, who was killed “through a new dance of Fate’ (rawvoic dpyrpeot
poigng) by the gladiator Achilles. [An interesting piece information is that the gladiaror
Achilles performed ‘first on the stage, now in the stadia’ (& nplv &v mopole, viv & &
oradlosiv)); Achilles was an actor or 2 mime (Homeristes), before he became a gladiator; 2
good case of the performance of gladiatorial games in stadia is Aphrodisias: I WeLCH,
“The Stadium of Aphrodisias™, AJ4 102 (1998), p. 559-561.]

8) 8. AYDAS, “Three Inscriptions from Stratonikeia in Caria”, 724 39 (20063, p. 111-112: Ed.
pr. of two inscriptions from Stratonikeia (Imperial pedod): a stone (boundary stone) for
altar?)] naming Zeus Soter and Karos (1) and a dedication to Artemis upon divine
command (2: Aptépudi xoerd EnvroyAv).

9 S. BABAMOVA, Epigrafcki spomenia od Republika Makedoniia datirani spored Makedonskats -~
provinciska era [Epigraphic Monuments of the Republic of Macedomia Dated According to the Macedonian
Pravineial Era|, Skopje, 2005: B. presents a corpus of 83 inscriptions, mostly from the
territory of FYROM. In the introduction she briefly discusses the local cults. Since most of
the texts have been included in IG X 2.2 (summarized in EBGR 1999, 181), we do not
present this publication in detail. But there are several inscriptions (not in IG X 2.2), which
deserve comment. A seele from Herakleia Tynkests contains a dedication to Artemis
Ephesia (35, 209 CE), whose cult is attested in Macedenia (G X 2.2, 188 and 233). [B.
presents only this dedication, inscribed on the lower part of the stele; but on the top, the
stele contained a second (perhaps a third) dedication. We read part of the text on the top
from the photo. One recognizes a date, a reference 1o a slave {I.. 3: =ebdplov = naddpiov),
and the name of Artemis; it seems to be the dedication of za slave to Artemis Ephesia; for

dedications of slaves in Macedonia see /fw no. 121, The second text can be read in part;

after 2 date (209 CH), a woman reports: FKhuwdie Zrpatoveinny | &rovpéun 570 Bed[q |
Aprepbog Tpeolu[d | ATTOATAQKPATHYE|ONT[--]; ‘I, Claudia Stratonike, having

received a request from Artemis Ephesia, give —-(2). Stratonike was the victim of divine . 7

punishment {grovpévn = aftovpévn). The closest parallel is another dedicaton to Attetnis
Ephesiz from Pelagonia (G X 2.2, 233 lines 3-5: évayhnuév[n dmo]| Aptépudog Hepsalog
friic] | év KohoPaioy; of the commenss in EBGR 1999, 181] B. presents the ed. pr. of 2
dedicadon to Heros Epekoos upon divine command (xat” nitayiy; 83, 168 CE).

10y MW, Bartpwin Bowsky, “From Capital to Colony: Five New Inscriptions from
Roman Crete”, ABSA4 101 (2006), p. 385-426: Bd. pr. of two Lada inscripfons from
Roman Knossos. An inscribed block names Castor in the dative (3, 1st cent. CE); this Is the
first attestation of the cult of the Dioskouroi in Knossas; the Dioskouroi are, however,
represented in a dedicatory relief; the cule of Castor and Pollux may have been introduced
by Italian colonists. B. discusses in detzil the evidence for the cult of Castor and Pollux in
the Roman Hast. Another inscription (2, 1st cent, CI) seems to name Isis; B. commnents on
the diffusion of Egyptian cults in Crete.

11) B. BFRGQUIST, “A Re-Study of 'Two Thasian Instances of évateten”, in Greek Saorificial
Ritual, p. 61-70 [SEG LV 971-972]: B. discusses the meaning of the term éveredn, which is’
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attested in Thasos in a cult regulation for the cult of Herakles (c. 450 BCE; IG XTI Suppl.
414 = LSCC Suppl. 63) and in a leasc of 2 real estate belonging to Herakles (early 3rd cent.;
IG X1I Suppl. 353). The cuit regulation, which forbids the sacrifice ‘of goats and pigs, the
participation of women, athletic contests, and priestly perquisites, uses this term in a
negation: sacrifices are to be performed not according to the ‘ninth-part sacrifice’.
According w B., this nepation is t be understood 2s a prescription: sacrifices should be
followed by feasting, The aim of this regulation, otiginating in a private cult, was to relieve
the cult from pricstly perquisites and expensive contests. The other text is very fragmentary
According to the traditional edition, lines 9-11 refer to a sactifice (Botv | [téheiov it fepel
tofl Hezxhiog mopeler Brog Evatenbiy 8,1 8" 8v dadoraluoy yivnwo @y uév | [- — -Jet toic
rokepsoyorg ‘a full-grown ox shall be delivered to the priest of Herakles so that —; what
becomes weighed off, partly — to the polemarchs’). B. argues that in this text too
[Elvaereny was preceded by a negation; the ox delivered to the priest by the lessee of the
garden was not to be sacrificed according to 2 ‘ninth-part sacrifice’; this means that a
sacrificial feasting was to be performed. [The text is heavily restored (two thirds are
missing), and it is not at all certain that there was a negation before [E]vareudfit (a conditional
seatence is also possible). It is not even certain that this is a clause prescribing a sacrifice. It
is preceded by a clause concerning the dung of animals (ines 6-8; 4 line 17) and the
misdemeanour of slaves {lines 8-9}, and followed by a clause concerning trees (lines 12-13);
the context is not that of a cult prescription, but that of a regulation concerning the proper
use of the xfjrog by the leasee. The interpretation of drdotpov as “weighed off (or “weight
remaining after deduction esp. of the part of a victim reserved for the god’, 1.5] Sugp.) is
debatable. This word belongs to a group of composita with &né (&momokitng, dndrcopoc,
dnddoopos, dnddoyuos, dnérapos, etc; o SEG LI 903 app. cr.), in which the preposidon
grn¢ indicates removal/rejection/distance from the second component of the word;
conscquently, gnéarelp.ov may not be ‘away from the otafudyv’ (the weight), but away from
the otaBpod’, i.e. away from the stable or the standing place for animals; this may be a clause
concernjng run-away animals (‘whichever animal leaves the stable, etc.’). The siddles
concerning évxrsbew have not been solved by this article.]

12) G. BEVILACQUA — F. DE ROMANIS, “Nuova iscrizione esorcistica da Comiso”, RAL n.s.
9, 14 {2003), p. 389-402 [BE 2005, 91; SEG LIT 990]: Ed. pr. of a gelden amulet found in
the baths at Catnise in eastern Sicily (5th cent. CE). The amulet contains the exorcistic
praycr of Schybos, son of Marylleina. It begins with the exorcistic formula dgxilw oe 16V
péyay Beov [o(ta (lines 1-2), followed by seven divine names and concluding with the
formula Sipiiakov. Seven Jewish divine names appear in ascending order (formula: tov
Emdven toli Oeol): Sabao, Tao, Eloeon, Blan, Marmario, Iaekob/Iaboch, On[]a (1ov "Lv(t]e =
v <&>vitje?). This scquence, hitherto unattested, reflects the ascendance to Heaven. The
amnulet should be put against 2 Jewish-Christian background.

13) T. BIRZESCU, “Les graffiti”, in Hispda VII, p. 414-432: B. presents a catalogue of the
graffid and dipinti found in the ‘sacred area” of Histria. Except for a tie dedicated to
Aphrodite as dnupype (G8 = LHistriae 101), the other texts were written on vases. Some of
them hear dedicatory inscriptions addtessed to Zeus ((G1-6), Hera (G7), Phorkys (G9), and
Heros (G10-11). Two vases are designated as feg#) (G11-12). Two dipinti with the letter @
(G24-25) may refer to vases made for a sanctuary. [For a summary of these texts see id.,
“Histria. Graffii din ‘zona sace#’ dedicagii citre divinitati”, SCIT7A 54-56 (2003-2005),
p. 201-210]
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14) V. BITRAKOVA GROZDANOVA, “Sur le culte des Zeus Hypsistos en Macédoine”, Zig
Apntika 56 (2006), p. 73-80: Ed. pr. of a dedication to Zeus Hypsistos (Marvinci, area of
Daberos or Idomene?, ca. 150-200 AD).

15) | BLANSDORF, “Cybéle et Attis dans les tablettes de defixp inédites du Mayence”, CRAT -
(2005), p. 669-692: B. reports on the discovery of 34 lead tablets in 2 sanctuary hosting
temples of Jsis Panthea and Mater Magna (Kybele) in Mainz 1999, The sanctuary was
founded by an imperial liberta and a slave in the 1st cent. CE. B. presents the content of
several of these tablets (late Ist/early 2nd cent). With these texts, written in Latin, the
victims of injustice requested revenge, addressing their payers to Mater Magna, (p. 673: roge
#e, domina Mater Magna, #t 1w me windices, p. 674 Mater dewms, tn persegneris per tervas per fimarial ...
. 678: Mater Magna, fe rogo plelr (ina sacra ef mumen i), Attis, who is associated with Castor -
and Pollux (. 680: bowe sancte Anthis Dyranne, adii(s), aduenias Iiberali ivatus; per omuia ko rogo,
donsine, per iusm Castorem, Pollacem, per cistas penelrakes), and Atts and Magna Mater (p. 683: 4
wregary enm ogo te, M<a>i1<e>r Magna, mwgare tio recpiar of Autis, dewine, fo precor ut baful
(lostian acesptam abiatisy p. 686: sancta Mater Magna ...; #6i commends, Attibi d<o>omine, uf me
windices). 'The offences include cheating (p. 673 we frandavit Ulatitns Sewerws; p. 6740 qutisguis
dobum malun admfisit --] bac pecenfila ...; gui pecunia dolum malum adbibet; p. 086: witkd franden: fecit)
and theft of jewelery (p 678: Gemella fiblas meas qualkis sustufi?). The victims of injustice wished
their opponents o die (p. 672: “their members should dissolve as this piece of lead dissolves,
so that they may die’; p. 680: mabem watuns; p. 686: exytur malm), to suffer mental disease
(p. 680: des ¢ malwm mentews), to fail in their undertakings {(p. 673: omwia quidguid agit, guidguid
aginat, omnia il anersa sin; ut sal ot acqua il enewial), to experience the murilation of the Galli
(Kybele’s followets), the bellonari (the pricses of Bellona), and the wagali ot magih, unkaown
priests (p. 674: guomodo galli, bellonari, magafll sibi sanguinfem] ferwentom fandunt ..., o p. 67%
griomods galli se secaranty p. 686: wtl Galli Bellonariue abscidersnt conciderwnte 56), to be excluded
from the circle of men (p. 686: p. 686: wee i in nwmeero homennm sant, negue ifle 57, 1o lose
fortune and reputation (p. 686: sic e il siccet fama, fides, forinna, facwlitas), and their death to be
observed by the people (p. 678 af exitum Gsm populns spectet, o ©. 680: excitum guarum populus
spected). One of the longest texts (p. 674) requests that the culprits confess their crime (¢f dicar
se adisisse weffals) and promises reward (dfejmande tibi relligione] nt me notis condamues of ni laetus
Fibens ea 11hi referam, & de eo exitum makim facerisy; two other texts threaten that their adversaries
shall never find redempton {p. 678: nec s¢ possint redimere, p. 080 negue se possit redimere). One
text is explicitly designated as a defixio (p. 684: devwtnon defictum illame membra), another uses
the expression # bar tabuta deporo (p. 686). [These texts are of great significance for the study
of ancient magic. They are excellent examples of prayers for justice, a group of texts that B.
has not considered in his btief report. There are close parallels from Spain and Britain. But,
surprisingly, the closest parallels for the confession, are the texts from Knidos that request
the adversary to come to the sanctuary and confess his crime (EBGR 1994/95, 362). The
prommise of reward recalls the ritualised cession of disputed property to gods, which is
attested in confession inscriptions and prayers for justice (see EBGR 2004, 44); see alsc énfra
ne 76.]

16} P. BONNUCHIRE, Trophensos de Lékadte. Cultes of myrbes dune cifé Féotienne au mivoir de la
mentalité antigne, 1.eiden, 2003 [BE 2007, 311; SEG LV 555%: Based on the literary and
epigraphic sources, B. presents a systematic study of the sanctuary of Trophonios in
Lebadeia, the rituals, the oracular consultation (with a list of individuals who are known to
have consulted the oracle), and the myths, the festival of the Trophonia, and the cults of
Lebadeia.
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17} G.W. BOWERSOCK — C.P.. JONES, “A New Inscription from Panticapacum”, ZPE 156
(2006}, p. 117-128 |SEG LV 862} A fragmentary insctiption from Pangdkapaion, containing
a Jong funcrary oration for an officer in the service of 2 Bosporan king, was first published
by ¥.G. VINOGRADOV and S.A, SHESTAKOV (VDI 2005.2, p. 42-44; ¢f. S.Y. SAPRYKIN, 7bid.,
P: 45-80). B.-J. make this text better known, presenting a4 new critical edition and avoiding
the many rather speculative restorations of the ed. pr. They demonserate that the
anonymous officer had served under Sauromartes I (late 2nd cent. CE). The new text (47
lines) is of great interest for the study of the genre of funerary orations, As regards its
significance for Greek religion, we mentior the designation of the deceased officer as 2 hero
(line 20t & pév yap péyeg fpws), the comparison of his relation to the king with that of the
Centanr Chiron to Achilles {ines 22-24: Xef]|puv 6 Kévtavpoc év Ayidée MELA[-—---
I FAMENOZX tov abtov ofyust tpdx|ov —--m- I; o line 28: 068’ EEenaiBevosy pbvov), and the
reference to the descent (of the king?) from Poscidon and Herakles (lines 26-27: [dy’
‘Hpohéong] | nai TooaiBivac yevipevoy.

18) C. BRELAZ — R. FRFI-STOLBA — A.D. R12aKIs — A.G. ZaN1S, “De nouvesux notables
daps 1z colonie de Philippes™, BCH 130 (2006), p. 519-547: Ed. pr. of an honorary inscription
from Philippi (527-530 no. 2} for a priest of Anconinuas (famen imperatoris Antoning).

19) J. BREMMER, “The Sacrifice of Pregnant Animals”, in Greek Sacrifidal Ritwal, p. 155-163:
B. urges o consider the sacrifice of pregnant apimals as part of a ‘symbolic system’.
Adducing cult regulations from Athens (IG 1* 250 line 30; IG 112 949 line 7; SFEG XXXIIT
147 lines 38 and 44; LSCG 18 B 16-21; 20 B 12 and 48-49; 28 line 16; LSCG Suppl 19 line
92), Andania (I.5CG 65 lines 33 and 68), Rhodes (LSCC Suppi 95), Mykonos (LSCG 96
lines 15-17), Kos (LSCG 151 B 3; IenCos ED 241 line 3), Gortyn (I.SCG 146), and Miletos
(LSAM 41 lme 6), he distinguishes between two types of sacrifice of pregnant animals:
1) sacrifice offered to goddesses with *abnormal cults’, such as Demeter Chloe, Ge and Rhea
in Athens, and Derneter in Andania, Delos, Mykonos, Kos, Rhodes, and Gortyn; 2) sactifice
offered during the transitional period berween youth and adulthood, in connection with the
calt of Hera Anthefa in Miletos (I.S.4M 41 line 6), Artemis in Patmos (SGO 1 01/21/0), and
Athena Skiras in Athens.

20) S. BLYSKYKH, “The Beykush Sancruary of Achilles from the Greek Colonisation Period
in the Lower Bug Region”, in J. BOUZEK — L. DOMARADZKA (eds.), The Cultrre of Thracians
and their Neighbonrs. Proceedings of the International Sympasium in Memory of Prof. Micczysian
Domaradzgli, with a Round Table “Archaeological Map of Bulgaria™, Oxford, 2005, p. 201-207:
Summary of the information provided by graffit on the cult of Achilles at Bejku near
Olbia.

21) MLA, BYRNE — G. LABARRE, Nowelles inscriptions d'Antioche de Pisidic d'apris les Notebooks de
W.M. Ramsay, Bonn, 2006 (IGSK 67) [BE 2006, 409]: Ed. pr. of 241 Greek znd Latin
inscriptions copied between 1882 and 1928 by W.M. Ramsay in Antiocheia in Pisidiz, mostly
in the sanctuary of Mes Askainos. Caufts The most important cult in Antiocheia was that of
Mes {11: 8e6¢ ndrprog MAS), Several fragments record the names of individuals, who made
conaributions to the cult of Mes in expression of devotion (1expogeton, expopsiog 14-27)
[¢ EBGR 2004, 159 and 166]. The officials of this association of worshippers included
Boufevtal (16 and 21} and mewtavesdural {16; connected with a ritual banquet) [4 the
ot in the cult of Theos Hypsistos in Macedonia; see énfiw ne 88]. Dedications:
Dedications are addressed to Mes (32-40; nos. 35-37 with the expression Texpogebong),
Nemesis Epekoos (31), Theoi (28-29), Theos Epekoos (30). A dedication was made by a
slave for the rescue of his masters (3; Ongp cwrplag tév xuplev). Many dedications were
made in fulfilment of vows (sbyvv: 28-30, 32, 34, 36, 39-40; we note the unusual expression
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dmBeEdpebn g fx[u]tdv cwinples ebyAv in no.30). Cult gffidaln Several inscriptions :
mention priests {41-43, 47b?, 48, 64; of 163: sacerdos) and 2 high priest of Mes for Efe (11)" .
An inscription, which mentions an axgsr and priest (9), probably refers to the agonothetes ¢, -
Ulpius Bacbianus, who alsc served as augur (12). Festivafs-contests There are severs]
references 1o the ggonetheini of the contest Maximianeta (8, 11), one of whom served for life
(12); 2 small fragment records a victory of a boy in the pankration (13). A fragmentary.
honorary inscription for 2 benefactor mentdons the organisation of gladiatorial combats
(16Y9: |mzinns vénation{um) et glladiatiorm)). The existence of gladiatorial games is also atrested
by Greek inscriptions mentioning papihior povopdywyv belonging to high priests and
priestesses (M. TASLIALAN, “Pisidia Antiokheia’ss 1999 yili calismalar”, in 77. Miize :
caligmalars ve Rurtama fagiari sempogynmi, 24-26 Niran 2000, Denizli, 2001, p. 134-146),
Tngperial eult; A Latin dedication to Tiberius (147). Foundations. An epitaph mentions Artemis
{75). [The eds. suspect that the stele was erected for someone, who exercised a function in- -
the cult of Artemis, But [xortdhemn]--] (I.. 5} must refer to a bequest of money probably for
the cult of Artemis (L. 6: [-] Apréwdoc [--|)]. Frerary enuli: An cpitaph (94) designates the
occupants of a grave as fipweg (xateonebucuy toig Howiol). Christian funerary imprecations
use the traditional formula Eotwo odtg wgdg tov Oedv (112-115). Vare: We note the
designadon of a benefactor as wpéitog tiv Tidwwy {2) [an expression used for the winner
of the race at the Eleutheria in Plataia].

22y P. CABANES — ]. REBOTON — A, HAJDART — 5, SHPUZA, “Llexpédition épigraphique 3

Grammata”, BCH 130 (2006), p.817-821: Ed. pr. of two commemorative, rock-cat

inscriptions at Grammata in Tiiyria. Numerous texts of the éuvion-type were written by

sailors and travellers, who attributed the safe end of a dangerous journey to the protection -
of the Dioskouroi. The first text was inscribed by a Trypbon together with fellow siaves

- (BuvAgbn Tedwuv mapd toic Awoxdpoie pet(d tév ouv|Bodhely Mép(xa, Keglmvijov]); the

second text was insctibed by a man on behalf of his sister (8n° gyafidg Epvijodn nepd tofg

Awoondgorg Taiodpevos i 48ehyfic Avatolfic) [see now the publicadon of all the material by

A. HADJARI ¢f ¢/, “Les insctiptions de Grammata (Albanic)”, REG 120 (2007), p. 353-394].

23) S. CACE ~ L. SESEL), “Finds from the Diomedes’ Sanctuary on the Cape Ploda: New
contributions to the Discussion about the Hellenistic period on the East Adratic”, in
M. SANADER (ed.), Marica antiqna ob honoresr Duje Rendic-Mioievid, Zagreb, 2005, p. 163-186
[BE 2007, 61; SEG 1V 658]: The authors mendon the discovery of more than 500
fragments of pottery with graffiti in a sanctuary of Diomedes at Punta Planka (promontu-
tium Diomedis) in Dalmatia (¢f EBGR 1999, 128). The graffid were usuvally inscribed on
drinking vases dedicated to Diomedes by individuals with Greek names. The dedicants were
saffors (¢ cuwedtan), probably from the island of Issa. Three fragments attest the formula
Awpideh 8doov, one the formula fegdv.

24) B. CATRON, “Une vie bienheuteuse dans I'au-dela. L'épigramme pour Proté, IGUR, 3,

n° 1146”7, REG 119 (2006), p. 776-781: C. republishes the funezary epigram for Prote, who

died at the age of seven, set up by her father (Rome, 3rd cent. CE). The great interest of this

epigram les in the fact that it presents a very detailed description of the afteslife and the

underworld: Prote, you have not died; you are gone to a better place and you live in the

islands of the blessed, in great abundance; there, in the Elysian plain, you rejoice leaping

among the delicaze flowers, away from all evil. Neither winter nor heat bring you sorrow;

illness does not disturh you; you know neither hunger nor thirst, But you also have no -
longing for the life of humans. For you lve blameless in pure light, indeed close to -
Olympus’. C. provides literaty and some epigraphic parallels for this image of aftetlife.
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25) C.B. CHAMPION, “In Defence of Hellas: The Antigonid Sotetia and Paneia at Delos and
the Aetolian Soteria at Delphi”, AAL4H NS 3/4 (2004/05) [2007], p. 72-88: C. argues that
Antigonos Gonatas responded to the announcement of the Aitolian Soteria in Delphi in 246
BCE by establishing the festivals Soteria and Paneia in Delos in 245 BCE. ‘Fhese festivals
commemorated his victory over the Gauls in 278/7, not his more recent naval victory over
2 Prolemaic fleet.

26) A. CHANIONTS, “Familiensache: Demonstration von Zusammengehétigkeit im alt-
griechischen Grabritual”, in R. REICHMAN (ed.), “Der Odew des Menschen ist eine Laichte des
Herrn”. Abaron Agns gom Gedenken, Heidelberg, 2006, p. 205-209: C. discusses expressions of
emotionality in funerary tituals: the mention of the Fact thar a family member or a friend was
personally involved in the burial in grave inscriptions '(SGO I 01/12/17; 02/03/01; IV
17/16/01; 18/01/23; 22/37/01); the touching of the corpse, stressed in some funerary
epigrams (SGO I 02/09/34; 05/01/46; 11 08/05/06; 09/05/14; 09/12/04; $0/61/01;
16/05/02; IV 22/37/01); and the interrupdon of a family buriai by the people, the
abduction of the corpse (Gpndle), and the transformadon of the burial of a benefactor into
a public burial (IKaides 71; SEG XLV 1502; 1. 1109; Philostratos, Vit sophist. XV 20; o
EBGR 2000, 91). Normative interventions attempted to limit the circle of those who were
polluted by coming into contact with the corpse to the closest family members. In private
monuments, emphatic mention of physical conmct with the corpse in the relevant sources
aimed at demonstrating emotional connection with a family member; the transformation of
the burial of a benefactor to a public funeral aimed at creating the illusion that the
benefactor and the people constituted a virtual family.

27) D. CLAY, Archilochos Heras. The Crilt of Poets in the Greek Polis, Washington, DC, 2005
[SEG LV 292, 562-564, 890, 910, 912, 940-941, 956, 973, 1126, 1269, 1273, 1276, 1334,
2051]: Based on an exhaustive collection of the relevant litetary, epigraphic, and archaeolo-
gical evidence, C. presents a thorough study of the cult of poets and posthumous honours
awarded to them, The largest part of the book is dedicated to the best known cult, that of
Archilochos in Paros {(9-62, 104-124: SEG XV 517; IG XII 5, 445), The evidence for the
cult of Homer is also collected (p. 136-143}, especially in Tos (142: IG XII 5, 15), Chios
{140f.: Kaibel, EG 860; SEG XXX 1073), possibly Delos (Homereion: LDéks 443 Bb 147,
178 BCE; p. 141}, Noton (142: Homereion), Pergamon (88f. and 137 L.Pergameon 203), and
Alexandria [for Delos, see EBGR 2003, 49. In the case of Chios, according to a restoraion
of SEG XXX 1073 lines 34-36 (A, CHANIOTIS, Historie and Historiker in don griechischen
Inschriften, Stuttgart, 1988, p. 94 and 988f: Sk ™p nepryeyovviay THL wéher 86y dnd ol
nomtolb] .. [elg xata}| onsvhp Pwpol toilc Modows wai [Owpdjpwr]) this decree refers to an
altar for the worship of the Muses and Homer|. Other poets discussed by C. include Pindar
(p- 78: I II* 8883 = G17 894), Sophocles, worshipped as Dexion In Athens {p. 78f. and
151: IG 11* 1252-1253), Poseidippos of Kassandreia (p. 150: TG H® 1320 LL. 14/15; 1331;
EDéles 2486), Poseidippos of Pella (p. 84-86 and 150: SEG XTI 691 by, Arideiktes or
Rhodes (86f. and 129£: GIT 1451), Antigonos of Kaidos (p. 84 and 129/130. IExuidos 301).
Clay also discusses the cult of Bias of Priene (131£: LPwime 111, 113, and 117), the
Mouseion founded by Epikteta on Thera (72-74: IG XII 3, 330) and the cult of the athlete
Theogenes in ‘Thasos (p. 69-71 and 125f: LSCG Sappl 72). Following P. Roesch, C.
suspects that a list of members of a cult association in Thespiai (SEG XXXIT 503, ¢. 400-
350; pp. 87 and 153) is connected with the cult of the poet Thamyris {f line 2
Beppidddvey), whose statue was seen by Pausanias (IX, 3, 2) in the Valley of the Muses.
[This is improbable. A cult associatdon of worshippers of Thamyris would be ealled
BOopogiotal and not Gapuvpillovies. The present pardeiple OopupdBoviay expresses a
temporary function (¢ lx[o]egyiovios and dytopéven) and not a cult. Only two members of
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the association are designated as OupupidBovieg Boupveiddoviey TTodvipwn, Axpoxkeiog);
they were the presidents of the associztion’s assembly (¢f Hesychios, sn Odpopg =
assembly)l. The boundary stone of the land of a cult associadon of worshippers of the
Muses in Thespiai (IG VII 1785, late 3rd cent) is probably not connected with a cult of
Hesiod (136: w@v owbutdoy 16 Mwotwy v Hiowdelwy = ‘those who join in sacrifice to

the Muses of Hesiod”) [¢f EBGR 2004, 17).
28) K. CLINTON, “Pigs in Greek Ritvals”, in Greek Sacrificial Ritwal, p. 167-179 [SEG LV

2091]: Mzking ample use of cult regulations, C. distinguishes between two separate C

functions of pigs, piglets, and pregnant sows in Greck sacrificial ritual. When sacrificed at
the Thesmophoria, pigs were deposited in pits in order to promote ferdility; only this type of
sacrifice can be designated as ‘chthonian’. Pigs were often used in purificadons of places
(e.g Kos: I.SCG 156 A 13-20; Athens: IG 112 1672; Delos: IG X1 2, 146 A and 199 A; LDébs
338; Andania: IG V 1, 1390; Erythrai: I Erpghrai 207 = LSAM 26); in this case, they were not
cartied around the place, with their blood dripping, but instead they were entirely burned on
an altar. In the case of a cult regnlation from Frythral, which mentions a sacrifice to the
&moble Bead, C. tentatively identifies these goddesses as wrathful spirits. The sacrifice of a pig
in the Selinuntian regulation concerning purifications (§EG XLIIT 630) is a normal sacrifice
{not a purificatory one), marking the purificand’s re-entry into normal Hfe.

29) ¥. COSTABILE, “Defiziones dal Kerameikés di Atene”, MMFEP 9/10 (2004/05), p. 137-162
[SEG LIV 395-399]: £id. pr. of three curse tablets from Kerameikos in Athens. 1) A curse
against the crewmen of two ships (carly 4th cent.): “Fung w0 épyaotigov 10 "Lopgey [x]all]?
Edroplug opav voig tpuyw. [Alvdox<i>8nc fopoxo[nidng]. According to C.’s interpretation
the defigens cursed the crew {(épyactipov) of a ship called Hene; the crew was known by
the nickname Hermes. He also cursed the cruel mind of die ¢rew of another ship, called
Euporia; both ships belonged to the famous orator Andokides. 2) A fragmentary defixio
apparently concerning a [stolen?] garment (Znd/1st cent): || oréhov | [ datednwie |

[--] mpdg mdveeg | -] dvlpdmoug | |--] &aydav. 3) A curse written on both sides of a lead
rablet (c. 400-375); on one side, the formula tdc yAdteg todtwv %etedi is used (which
implies 2 judicial defixio); on the other side a curse is addressed (vote<u>8&) against
Natyrinos, another two men, and six supporters of Natyrinos (xal Soow pué Netwpiveg slor =

Baol netd Netoplvoy siot). The names of the cursed persons are writien sinistrorsum. C. also

presents improved editions of two other curse tablets. 4) SEG XXX 325(2): a defixio
addressed against the supporters of the pro-Macedonian statesmen in Athens (ca. 317-307).
C. argnes rthat the name of Funomos of Peiracus (L. 6) was added lzter by a different hand:
5) In SEG XLIX 314 (late 5th cent), we note here the restoration gmihu[Bov?] (aorist of
dndpyopm as an expression of cursing) and the use of the verb dvasiOnum Gvidépe|vogh; T
consecrate (to the chthonic gods)’.

30) M.-T. CoulLLoLD-LE DINAHET, “Les rituels funéraives en Asie Mineure et en Syrie &
I'épogue hellénistique (jusquau mitien du I+ sigcle av. J.-C)7, Paflar 62 (2003), p. 65-95:
Making ample use of the relevant inscriptions, the author gives a vety good overview of
funerary practices in Hellenistic Asia Minor and Syria, discussing ioter alia the graves of
members of the clite; funerary monuments for fallen warriors; public funerals; the
heroizaton of the dead; and the protecton of the graves.

31) O. Curty, “Un usage fort controversé: la parenté dans le langage diplomadque de
I'époque hellénistique”, Awafer 35 (2005) 101-117 {BE 2006, 136]: The significance of the
term ouyyévein in Greek interstate relations and its connection with concrete mythological
natratives have been the subject of a controversy (see EBGR 1997, 403). Recently, S. LUCKE,
Syngeneia. Epigraphisch-histovische Studien s einem Phianomen der antifen griechischen Diploniatie,
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Frankfurt, 2000, argued that when the word cuyyéveir was used to describe the relation
herween cities and peoples, it did not have its usual meaning of a ‘blood relationship’, but a
broad and mezaphorical meaning. Based on a close analysis of this term in inscriptions and
Hiterary sourcés (with emphasis on the relations of Priene with Athens and Boiotia), C.
rejects this view and plausibly argues that cuyyéveir between communities did not differ
" from ouyyévete between individuals.

32) G.B. IVALESs10, “Some Notes on the Salmakis Inscription”, in The Sabwakis Tuscription,
p. 43-57: D. comments on the merrical inscription from Halikarnassos (g irfiw nos. 64-66).
We single out his comments on the cult of Aphrodite Schoinis (‘Aphrodite of the Reeds’,
possibly related to the Samian culr of Aphrodite; see Lykophron, A/, 832), on the myth of
Zeus’ birth, and on Hermaphroditos.

33; P. DEBORD, “Le culte royal chez les Séleucides”, Pallar 62 (2003), p. 281-308: D. gives
an overview of the cult of the Seleucids kings by the army and the cities, and the cult which
was centrally organized by the dynasty, with particular reference to the cult of Anticchos Iif
in Sardeis, Teos, Amyzon, and Xanthos, and to the relations of the Seleucids to Zeus. D
discusses the copies of Antiochos’ ITI letters, which concern the establishment of the office
of the archierens.

34) MP. DE HoZ, “Inscripciones griegas de Oriente introducidas en Espafa por el
comercio de antiguedades”, ZPE 155 {2006), p. 145-149 [BE 2006, 381]: The author
discusses an epitaph dedicated by Sordas to his davughter and his sister (SEG XXXVII
1918, possibly from Lykia). The last line {mopupévey “Howw) had been interpreted by J.
Nieto Ibdfiez as a reference to the institution of parumane. Instead, de Hoz proposes the
reading mogopévey Howve (‘sobreviviendo; (dedicado} a la difunta heroizada®).

35) M.P. DE Hoz, “Literacy in Rural Anatolia: The Testimony of the Confession
Inscriptions”, ZPE 155 (2006), p. 139-144 [BE 2006, 352]: After summarizing the character
and content of the ‘confession inscriptions’, de Hoz stresses the importance of the written
narrative of divine punishment (gapTupéw, wuetiotov) as an expression of piety. She arpues
that deviations from standard language in these texts mav be indications thar the texts were
written by the worshippers, not the priests. Consequently, these texts provide valuable
evidence for literacy,

36) N. DUSHOURS, Ler mystires d'Andania. FEtude d'épigraphic of d'bistoire religienses, Bordeaus,
2006 |BE 2007, 301}: D. presents a critical edition, transladon (p. 27-46} [ ffra no. 98], and
exhaustive commentary of the cult regulation of the mysteries of Andania (IG V 1, 1390;
LSCG 65) [on the date {24 CE and not 91/90 BCE) see now EBGR 2004, 268; but & the
doubts of 8. MINON znd T.. DuBoss, BE 2007, 301]. She discusses the measures tzken by
Mnasistratos and the city of Messene for the re-organisation of the culr (p. 65-97), the
regulations concerning order in the sanctuary, supplication, the punishment of crimes
committed during the festival (99-114), and the various aspects of the celebration (oaths,
procession, sacrifices, the rites of the mysteries; 115-137). A large part of the book is
dedicated to a close study of Pausanias and other sources for a reconstruction of the
religious history of Messene {the quesdon whether there were cults of the helofes and the
perivikol, possible Spartan influences), the significance of religious traditions and legends for
the development of a Messenian identty, and the development of the mysteries in the
Imperial period. Among 1.s contibutions to the interpretation of the mysteries of
Andania, we single out her view that the cult regulation marked the restoration of an early
cult, the identification of the Great Gods in the Karneasion with the Dioskourod, the study
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of the prominent part played by Demeter in this cult, and the distinction between the
mysteries in the sanctuary called Karneiasion and the festival of the Kameia.

37) A. DOULGERI-INTZESILOGLOU, “Id on?mmefo tfi¢ HenophOou”, in Mgyamiopud yEgyb_ :
Oecoallag xai Zrepedy "Eliddag 1, p. 263-281: Overview of the history and architecture of the
sanctuary of Asklepios (and Apollo?) at Peparethos (Skopelos). The finds include 4
dedication to Asklepios.

38) B. DREYER — H. ENGELMANN, “Augustus und Germanicus im ionischen Metropoks"
ZPFE 158 {2006), p. 173-182 [BE 2007 446]: Ed. pr. of several important inscriptions from
Metropolis. Three altars found in the thearre are connected with the Imperial cult {p. 173.
175). One of the altars is dedicated to Augustus, the other two are designated as altars for
the cult ‘of the propitiating Caesar’ (Kuiougog ethaotngiou); this unique epithet underscored
Augustus’ zchicvement in establishing peace. Another altar, also from the theatre, ig
dedicated to Germanicus Iulius Caesar by a priest (of Germanicus) [this is not unequivocally -
stated in the text]; the altar is designated as dovhoc, ie. it could be used by suppliants {c. 4-19 *
CE; p. 174f). The most important inscription contains excerpts of the famous dossier .
concerning the introduction of the julian calendar in the province of Asia (p. 175-182,
9 BCE); copies of the relevant documents have been found in Pricne and Apameia. The -
inscription begins with the edict of the governor Paulus Fabius Maximus concerning the -
celebration of Augustus’ birthday {lines 1-35); the decree of the Koinon of Asia follows
{lines 30-51). The new copy makes the restoration of several passages possible, especially
lines 37-43: énet noouy 7 Swddnon v Biov Apdv [Tl]pdvow oroudhy slosvevopivy xel -
ouotpioy 10 tehatdtotoy 9 Blo Siexdouncev dyudov Eveviapdvy tov eflo]atdv, v elg .
ebepyeotay dvOp[w]mwy & mbong érkipw|alev dgetfis, Horep Npelv wad tolg pell Aude &ve’ .
tewtig [Oedv Bobow, v mudoovie w[E]y nokepov, rooprfcuvix 88 [eliofwnv. [The editors read
[Biedv, Solica 1ov Tutouvix (‘wie einen Gott an ibrer Stelle hervorgebracht hat, und uns den
Mann geschenkt hat’); T understand [Bledv as the object of Sofion: ‘since the Provision,
which has ordered our life, has shown every zeal and fervour and has provided the most -
perfect good for cur life by bringing Augustus, whom she has filled with every virtue, so
that he can be a benefactor to men, and has given him to us and to our descendants as a

god, to represent her, the one who has put war to an end and has adorned the peace’; as the ™
editors point out, divine provision sent Augustus to the world as her representative] Also. :
the passage concerning Augustus’ hirthday can now be restored: hofev 82 ¢ xGouw w@v 8
adtdy edovyehiny 7 yev[E]hog Apéor 700 Oeol (lines 47-48) [‘the bithday of the god has
marked for the world the beginning of the the good ddings, which he has brought forth.

39 P. DUCREY — C. CALAME, “Notes de sculpture et d’épigraphie en Béotie. I1. Une base de -
statue portant la signature de Lysippe de Sicyone 4 Thébes”, BCH 130 (2006), p. 63-81: BEd.
pr. of the inscribed base of a bronze statue made by Lysippos [aiready mentioned in HBGR
1999, 63]; it was found in Boiods, but the exact provenance is unknown (¢. 372-364 BCE).
According to an honorary epigram, the statue was dedicated by Hippias to Zeus Saotas, It -
represented a military commander (probably the dedicant himself), who increased the glory
of Thebes. The cult of Zeus Saotas is known in Thespiai (Paus. IX, 26, 7-8), where this

statue may have been dedicated.

40) C. DURVYE, “Aphrodite 4 Délos : culte privé et public 4 Pépoque hellénistique”, REG

119 (2006), p. 83-113 [BE 2007, 22]: D. reconstructs the development of the cult of -
Aphrodite on Delos from the 4th to the lst cent. In addition to the public cult of
Aphrodite, attested through references to dedications and to the festival of the Aphrodisia
in the Delian accounts and inventories, in the late 4th cent. Stesileos founded a private
sanctuary, which was under the care of members of his family until the 2nd cent.; the cult of
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Apbrodite was connected with two commemorative festivals established by Stesileos in 302
BCE and by his daughter Echeriike in 250 BCE (Stesileia and Echenikeia). D. argues that
the foundation of the sancreary was connected with private piety and self-staging of a
family. The Delian accourrts and inventories provide information concerning the cult statue,
¢he altar, and the temple (¢ LDdls 1417 A 1II lines 1-21). In the period of Athenian
dominadon {after 167 BCE), in which foreign cults became public culrs, the sancruary Jost
its semi-private characrer and came under the supervision of the Athenian authorides {gf
[LDéos 1810-1811}.

41y E. BIDMNOW, “An Inscription in the Basement of the Ashmolean Musewrn, Oxford™,
ZPE 156 {2006), p. 113-116: Ed. pr. of a fragmentary inscription, a dedication to Apollon or
a boundary stone of a sancriary of Apollon, probably from Nauksatis (fate 6th/ecarly 5th
cent.), now in the Ashmolean Museum in Oxford.

42) H. ENGELMANN, “Zur Lykiarchie”, ZPIZ 158 (2006), p. 183-186 [BE 2007, 467]: Hd. pr.
of an honorary inscription for the high priest of the Sebastoi in Lykiz and secretary of the
Lykian Koinon M. Aurelius Dionysios, a descendant of Lykiarchs (Patara, early 3rd cent.
CE). The great significance of this text rests in the formulaton &l tf [rpoc )7y Ausegyloy
grioftepie. The high priest is honoured for his good conduct as a Lykiarches. This settles
once and for all the question whether archiorens and Lykiarches were separate functions ¢
EBGR 2005, 53; M. ZIMMERMANN, “Die Archiereis des lykischen Bundes. Prosopographi-
sche Uberlegunen zu den Kaiserpriestern”, in C. SCHULER (ed.), Griechische Epigraphik in
Lykicn. Fine Zuischenbilansy, Akten des Int. Kologuinms, Minchen, 24.-26. Febraar 2005, Vienna,
2007, p. 111-120]. They were not. The term Lykiarches comprised all the different functions
of the president of the Koinon, ie. his function as a high priest and his function jn the
administraton of the Koinon (grammatens). In the same article E. republishes a dedication of
Dionysios, after the end of his term as Lykiarches, to Theos Hypsistos, Meter Oreia, Kele[- -]
{Keleaaios Theos?), and all the gods and goddesses in exptession of his gratitude (Neisa;
TAMIIL 3, 737).

43) F. HRASLAN — M. FACRILA — E. WINTER, “Neue Funde im Museum Adiyaman aus der
Nekropole von Perrhe (Pirun)”, AST 23.1 (2005) [2006], p. 57-62: Ed. pr. of a selief
dedicated by a soldier in fulfilment of an oracle; it depicts Zeus Dolichenos in military attice
(Pezthe in Kommagene, 2nd cent. CE): I'diog lothog [Tabhog | tov Bedv Aokiyeog |
otputdtrg | duélexev | ylolmpenoleic [to be understood as ‘a soldier from Daliche’
(Aodiysog atprudtyg), not ‘an den Gort von Daliche’].

44) A. PONNET, “Sancraires marins du canal d'Chrante”, in E. DENIAUX (ed), Le sana/
dOtrante et lo Méditerrande antigue of médiévate. Collogue organisé & PUniversité de Paris X — Nantorre
{20-21 novembre 2000}, Bari, 2005, p. 39-49: Overview of the cults of deities, who were
regarded as patrons of seafarers in the straits of Otranto: Zeus in the cave Porcinara near
Leuise; Zeus Kassios in Kassope on Korkyra; Aphrodite and Eros at Orikos (Hllyria).

45) C. FEYUL, Les artisans dans les saniusires grees ams dpogques classigae et bellénistigne & travers la
docnmentation ﬁfmmz@?é en Grige, Athens-Paris, 2006 [BFE 2007, 171]: Based on a detailed,
compatative analysis of the accounts concerning building activides in five important
sanctuaries (the Erechthelon on the Athenian Acropolis, Eleusis, Delphi, Epidauros, and
Delos), F. presents a reliable, differentiated, reconstruction of the socio-economic position
of craftsmen and the organisation of large construction works from the late fifth to the
second century BCE [for the Eleusinian accounts see now K. CLINTON, Elwgs. The
Inseriptions on Stone, Athens, 2005, esp. p. 163-169 no. 159 and 188-206 no. 177]. We single
out the discussion of the relationship between craftsmen, entrepreneurs, and administrators
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{p- 439-521), which is relevant for the study of Greek sanctuaties. F. points out that th
different administrative structure of the sanctuaries affected the planning of buildin
activities, as only the Delian fergpeiod had substantial Oexibility in their budget. . discusse
the mixed and distant geographical origin of artisans working in Delphi, Epidauros, a5
Delos, as opposed to the primarily local recruitment for the Athenian projects (p. 341-368),
the different degrees of specialisation, and the significant differences in wages and salaries, - -

46) J. FourNIER, “La société thasienne et PEmpire sous les Julio-Claudiens: deuy
inscriptions inédites”, BCH 130 (2006), p. 499-518: Ed. pr. of a dedication made by th
priestess of Livia (@efic Tovhlug Zefastiic # fpno) for the well-being of Livia’s fami
ly/household (tntp [tod] advaavioe adiffic otklou). The priestess dedicated an exedra near'
the agora (Thasos, ¢. 14-29 CE). i ;

47y J. FOURNIER — P. HAMON, “Emypogpsg ths Qdoow: Néa ebpriuota nol mpoomtud,
dpooisuang dvog dvalsagnuévon corpus”, AEMTH 20 (2006) [2008], p. 51-60: The authors.
report the discovery of two important texts (Thasos, eatly 4th cent)). The first inscription 45
a fragment of the Thasian decree concerning public funerals and honouss for the war-dead”
(LSCG Suppl 64). The clauses in the new fragment provide for support offered to those.
orphans of the war-dead who were in need, as well as for honours for nen-citizens {metics *
and others), who had died in war, and privileges for their sons. The sccond text is an*
honorary inscripdon for a benefactor, whe had funded the restoration of a sanctuaty {of :
Arternis?) in the late Hellenistic or early Impezial period [now published; see /nfiw no 48],

48) J. FourNiER — C. PRETRE, “Un mécéne au service dune déesse thasienne: décret pour
Stilhon”, BCH 130 (2006), p. 487-497: Ed. pr. of a decree of Thasos concerning a donation .
by Sul hon. Along with his wife Stilbon offered to cover the expenses for the restoration of’
buildings and the construction of addidonal buildings in the sanctary of a goddess’
(probably Artemis) in order to honour her ([ tHc fsfic nphv, [dvadéyeton] td e Seduevn
fmonenfis dmjouevidont nod 1 ddovra uatagxsvi[ retaonsudeyl, KOWOTOWOOEEVGS THY TROG
™y Bedv wpdy T yovewrd favrof). The diy accepted this donadon (sheremia) setting at-
Stilbon’s disposal the public slaves (Thasos, mid-1st cent. CLE).

49) M. PRASCA, “Hera a Leontinei”, in R. GIGLII (ed.), Meydiar vijcor. Sindi dedicati a Giovanni
Rizza per i sav oftantesino compleanne 11, Catania, 2005, p. 137-145: A sanctuary excavated ia,,
Leontinoi may be attributed to Hera. It was established in the 7th cent,; a monumental altar’
was built in the second half of the 6th cent.; the sanctuary was destroved in the eartly 5th
cent. B.C. The finds include vases with graffiti with the letters hy and a sima with the text
[--[PHEMN[--] which F. restores as ["H]ong pvinuetov].

50y P.-L. GATIER — P. LOMBARD — K. M. AL-SINDI, “Greek Inscriptions from Bahrain”,
Arabian Archasology and Epigraphy 13.2 (2002), p. 223-233 [SEG LII 1736-1737): Tid. pr. of -
two dedications from Tylos (Bahrain} now in LEsrewe Orienze 4277 and 431]. The governot
of Tylos and the islands dedicated a temple to the Dioskouroi Soteres on behalf of the king
of Charakene (1; c. 129-124). Another dedication was made in fulfilment of a vow of a sailot
ot sailors after safe return from 2 sea vovage (4 1st cent).

51) P. GAUTHIER, “Les décrets de Colophon-sut-mer en Phonneur des Attalides Athénaios,
er Philetairos™, REG 119 (2006), p. 473-503: G. presents a improved edition of the decree of
Kolophon by the Sea (c. 180-160) in honour of Athenaios, the youngest son of Attafos I
(p. 474-494; M. HOLLEAUX, Findes d'épigraphie e d'bisioire greegues 11, Paxis, 1938, p. 51-60).
According to the decree, Athenaios™ statue was to be placed in the sanctuary of Apcllon
Klarios, near the stamie of queen Apolionis and his brothers. His cult was established in the
gyimnasion. The annually elected gymmasiarchos was to perform a sacrifice and organize a race
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of the young men and ephches in the Homereion (the gymnasion of Kolophon) on
Athenaios’ birthday; a race of the boys was to take place on the same day in the Homereion,
until a palaistra for the boys was built, under the supervision of the padonomes. The decree
_contzins detailed’ provisions about the disteibution of the meat of the sacrificial animal. A

ortion wis presesved as &Ohe for the winners in the race (in addition to other prizes, which
might be decided in the future). The rest was distibuted by the gmmasiarcdos to the
“getpipevor (those who had participated in the contests or those who had exercised in the
gymnasion?), the counci, the magistraces, the priests, the pryjanis, the prophetes, the sacred
councll, the winners of siaphanitai contests, the hierokeryx, and the scribes. G. discusses in
detail the contests that took place in the gymnasion.

52) S. GIANNOBIE, “Filatteric contro i mal di testa nella tomba di Iulia”, J4C 48/49
{2005/06), p. 54-67: Ed. pr. of an inscribed gold Iamina found near Forum Fulvii {early 2nd
cent. CE)}. The phylactery consists of sacred names (avoy, Bonawy, oek B avoy cetvr) vapo.
gvoy, o avoy, o8 xovdue oe [ kowpers) followed by an invocation aiming at scopping the
headache of a woman (tfg TouMug FEignpulug naficov Thv xepudedyioy ... dmodhed T
- yepuhagyins Tovkiav). G. provides numerous parallels for the formulae and a detailed
discussion of the use of phylacteries for the healing of headaches,

53) Gormy & Mosch. Giessener Miinghandlung. Auletion 150, Kunst der Antike. 17, Juli 2006,
Munich, 2006: This auction catalogue conraings several inscriptions of 2 religicus interest, but
unfortunately, of unknown provenance [W. Giinther, who has sent us xeroxes of the
catalogue, has read the rexts]. A bronze statette (c. 500 BC) of 2 young man fa victorious
athlete?] is inscribed on the right-hand side with the dedicatory inscription Apyohuds
avébexe (p. 23 no. 18). Two dedicatory reliefs [certainly from Asia Minor] are inscribed. One
of them shows two worshippers and a servant approaching a seated goddess (I<ybele); under
a dedicatory inscription f[read from the photor @ed ITewoporvi edyiv], there is a
representation of a rider and a bull (p. 115 no. 306). The second relief depicts Zeus with 2
Iibation bowl z2ad Apollon Kitharodos (p. 115 no. 307). [Read from the photo: [Mévavigog
Arokhaviov | [Adi Abhator wat Ardh [Mow Tegprvii sdyrvl; Apolion’s epither derives from
Germe in Mysia; see EBGR 1997, 365] A grave inscription, inscribed on the base of a bust
of 2 woman [not a man, as erreaeously stated In the catalogue. Part of the inseription can be
tead from the photo: §ds uatdnerton Apuds, Totpwvog xel | Applec vevapévy Buydrrg,
Meve | xgdroug 82 100 lepéwg yevapé |vn) yovd, xod adth yevepévn | iépsa ospvotdoy sl [-].
Ammizs, daughter of Tryphon and Ammia, was wife of the priest Menckrates and a
priestess herself]. A magical gem with the typical representation of Abrasax is inscribed with
the magical names “Tow, ABpucdf (p. 103 no. 278). Three other gems are inscribed with
voces magicae (276: LOovPabh podaxolov Bahoxehe volne feedap awg Bochun TEL; 277
Bonfo8, oo raey; 27%: vwog ogelops izoeq).

54} Y. GRANDJEAN — F., Sa1viaT, “Réglements du Délion de Thasos™, BCH 130 (2006,
p. 293-327: Ed. pr. of 2 stele from Thasos, which contins two decrees concerning cuit
tegulations (eatly 4th cent.). The first decree prevents women from entering the sanctuaty of
Apollon Delios and Artemis during the Thesmophoria (toTc Beopoypopiog &g 10 fpdv toh
Andidwvoe tol Anlov xel tHg Aptéubos yuvodka ) €otévor pndepiov); this sanctuary,
excavated in 2003, is located near the Thesmophotion. The Aizraposas of Apollon — a hithetto
unattested official — was respon51ble for closing the sanct"uaq during the Thesmophoria
{Brug & &v 10 lgdv nexheudvov Wi toic Oefoluogoptog dmpéieclo wov pomowy wh
Andhhavog 16y dndorote 2ovia). If a woman violated this regulation, she would be liable to a
punishment designated as &vBopiotéy (fug & 3v =loéhdy &vBupuiotdy adu elva; see infra).
This regulation aimed at keeping good order during the Thesmophoria. The second decree



228 A, CHANIOTIS

orders the publication of an earfier decree prohibiting women from creating enclosures
(wpdooew) in order to keep Livestock in this sancruary (t6 §7jprope {1jo YEYEVIULEVOY REQL TV
[]rvéwy 100 ud pod|o]oey &v @ tepit tic Anking): This dine, the sancruaty is designated as
the “sancruary of the Delian goddess’, Le. Artemis, who was the primary deity. Obviously,
this sanctuary owned land and sacred groves. The editors give a detailed discussion of cult
regulations prohibiting the keeping of livestock in sanctuaries. The expenses for the
publication were to be paid by the beromuemon. The new decree also made an additon to the
earlier decree: if a woman acted against this decree, she would be liable to &vBopiotdy (3 8
dv mofil mopd 0 Uipope SvBupotdy adei evar). The term &vBupuotév, only known from
Thasos (LSCG Suppl 64 and 72), designates a religious punishment, which cannot be-
determined with certainty; it seems to designate moral condemnation and bad conscience (gf
LSCG 130 = IG XIT 3, 183: &v v doositar), but it may also imply exclusion from cult. [Itis
interesting to note that the vicladons of these decrees by women did not result in the
payment of a fine, but in religious punishment. Was this done in order to avoid a financial
liability on their Apios or because the threat of religious punishment appeared more '
effective?]. G.-S. give an overview of the diffusion of the cult of the Delian gods’ in the
Aegean. The cult of Apollon Delios and Artemis Delia was introduced to Thasos from Paros,

55) A. GREAVES, “The Cult of Aphrodite in Miletos and its Colonies”, A5 54 (2004), p. 27-
34: Collection of the predominantly epigraphic evidence for the cult of Aphrodite in Mietos
and its colonies (Histria, Olbiz, Kepoi, Prokonnesos, Nauksatis, the cities of the Bosporan
Kingdom).

56) A, HADZIDIMITRIOU, “Xdluvo gveniypuygo otabpio dnd 6ig Zapaveg Kapvotiog”, in
Agyawioyid “Fpyo Ocosadiug xal Trepeic ‘Eilddag 1, p. 221-268. Ed. pr. of a bronze weight
with 2 ram head in relief on top and a pointed inscription (Andhievog Andio} along its sides '
(Zarex, Euboiz, 4th cent), H. discusses the use of the ram as a symbol and the role played
by Zarex on the route of the Hyperborean offerings to Delos (¢ Herodotos, IV, 33).

57) P. Hamow, “Un prétre des dieus houlaiol dans le bitiment du Consell de Cos”, Chiron
36 (2006), p. 151-168: H. presents a new cdition of a Koan fragmentary inscription (IsrCas
T 32), which he ideatifies as a regulation concerning the sale of the priesthood of the gods -
whorshipped by the council. Accoxding to his restoration, the text refers to the cult of the
gods (fine 5: [tav 8legumsloy tdv Oedv), the performance of sactifices, the right of the priest
to wear z (gold) crown on festive days and receive an honorary portion from sacrifices (lines
6-8: 6 1&lv lspwatvay mEukevos omepavetyogeite v Tolg] Enupaviat dpdparc no! Bepon(evéte
o0 Geobe ot $6domw adtén 1 voulépslve yéon Aeufdvev), and his duty to perform the -
prayers during the assemblies in the bouleuterion (lines 11-12: Zmeuyéodn B2 not E]v Todg
Exdnoloug Tote ouvtehoogévang &v L Boukefvrplon, érel wo T8 lepi cuvre]hijmon Tolg fzo0ig).
One tenth of the price for this priesthood was to be spent on the decoration of the statues
in the bodleuterion (line 15: [Wexev téc tdv dyodpdrwy T@v dv 16t Bovkevtrglon
&mi[no|powog). The cult of Zeus Boulaios and Hesta Boulzia were attested in Kos. H. -
briefly comments on the cults of the council in the Hellenistic period.

58) H. HARRAUFR, “Ein Spendengefiiss firr Triphis”, in F. BRUTLFR — W. HAMETER (eds.),
“Bine gans normale Toschrift” ... and Ghuliches zune Geburtstag von Ekkeckard Weber. Festschrift snm
30. April 2005, Vienna, 2005, o, 289-292: Ed. pr. of a dedication inscribed on an alabaster =
vase used for libations; Tachratis dedicated the vase to Thriphis, Bed peyior (Egypt, 9CE).

59) B, HELLY, “Dyécret de Latisa pour Bombos, fils d’Alkains, et pour Leukios, fils de
Nikasias, citoyens d'Alexandrie de Troade (ca 150 av. J.-C)”, Chiron 36 {2006), p. 171-20%:
H. republishes an imporzant hoporary decree for Bombos of Alexandreia Troas, 2 historian
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ot orator, who visited Latisa-in . 150 BCE. In his publ-ic lectures in the gymnasion, Bombos
‘commemorated both in his treatises and in his lectures the glorious evenits that have
oaccurred with ;egard to the Lariseans and renewed the kinship and the friendship between
the twa cities’ {fines 15-18: Jowvepvepovetoato? ¥y te tolg mergoyputevpévorg adtod xel
dupodozcoty Toby yeyavnpévouy dvBdfouy Acprondowg xod tév e ouyyévelay xed oy Tode
roiMeco w[ol87 ebtdg dveve[ovouto]). [In this translation, I understand 7obv 2v80Eouv as
neuter (glotious deeds); Helly (p. 173 and 198) who translates ‘des personnages qui ont €t€
fameux chez les Lardséens’, thinks of glorious men. But the text reads 1obv yeyevnpévouy
avddEou Auploaiog and not Tolv veyewuévouy &v8d%ouv Aaploniovy; as we can infer from
parallels, Bombos probably weated wars, foundation myths, and miracles of local gods; see
A. CHANIOTIS, “Travelling Memories in the Hellenistic World”, in R. HUNTER — L
RUTHERFCRD (eds), Wandsring Poets in Andent Greek Culinre: Travel, Locality, and Panhellentin,
Cambridge, 2009, p. 249-269]. This decrec was published in the sanctuary of Apollon
Kerdoios (line 31).

60) A. HONRICHS, “Sacrifice as to the Immortals’. Modern Classifications of Animal
Sacrifice and Ritual Distinctions in the Lex Sace from Selinous”, in Greek Sacrifical Ritaal,
p-47-58: H. tests the validity of modern classifications of sacrifice (‘blood ritual’ vs. “fire
ritual’, ‘Speiseopfer’ ws, Vernichtangsopfer, ‘Olympian’ vs. ‘chthonian’, ‘marked’ vs.
‘anmarked’, ‘diving’ vs. ‘heroic’) through a stady of the clauses concerning sacrifice in the
cult regulation of Selinous concerning purification. He notes the juxtaposition of sacrifices
‘as to the gods’, which did not need an explanation, and sacrifices ‘as to the heroes’, which
needed to be specified because they implied deviation from the norm. Deviations from the
norm are observed in sactifices to the impure Tritopatores (pouring libations of wine
‘through the roof’, burning the ninth portion of the animal), to the pure Tritopatores
{wineless libations), aad to Elasteros (‘as to the gods’, but slaughrering the animal so that its
blood flows into the eardh).

61) A. HERMARY, “Auntres culies dans le sanctuaire”, In 5. FOURRTER — A. HURMARY,
Amathonte V1. Le sanctuaire d'Apbrodite, des origines an début de Pépogne impériake, Paris, 20006,
p. 160-164: A dedication to Sarapis, Isis, Aphrodite (or Isis Aphrodite) and their spmasi zheos
for the well-being of Ptolemy VIII, Kleopatra III, and their children, in the sanctary of
Aphrodite in Amathous can now be restored thanks to the discovery of an additional small
fragment.

62} B.C. INTZBSIT.OGLOU, ““H Trwvie Abnvi nal 10 Qecoxlxd dpoonovdiend lepd mg o]
Dihe Kapbitoud”, in Agyaodopea “EBgyo Qeogulias nat Zrspeds "LEadddac 1, p. 20006, p. 221-237
[BE 2007, 351]: Overview of the results of the excavations in a sanctuary at Filia Karditsas
(Thessaly), which can be identified as the sanctuary of Athena Itonia. I. discusses the
significance of this sanctuary as federal sanctuary of the Thessalians (¢ SFEG XXV 653-654;
XXXIV 558; LLITE 849).

63y B. IPLIKGIOGLY, “Bati Pamphylia ve dog Lykia'da epigrafya aragtrmalari 20047, A48T
23.1 (2005) [2006], p.219-224: In his report on recent epigraphic research in Lykia and
Pamphylia, I mentions several inscriptions from Rhodiapolis. They include dedications of
honorific statues to the gods; an honorific ingeription for a boy vicor in wrestling at the
Serapeia Apolloneis; and the end of a honorific Inscription for 2 priestess for life of Meter
Theon, who dedicated statues in the goddess’ sanctuary, [This inscription is of particular
interest because at the beginning it refers to the construction at the expenses of this woman
of a crown: [xareoxedflacey 2 1év Blov ypusoiv otépavoy Bvhibov adv 10lg duewmoviopuoty
16 ZePootav (‘she had constructed at her own expense a golden crown with inlaid stones
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and with representations of the emperors”; this must have been the crown of the high
priestess of the imperial cult,) ) '

04) 5. ISAGLR, “The Salmakis Inscription: Some Reactions to the Editio Princeps”, in The
Salmakis Inseription, p. 9-13: 1. summarizes recent publications concerning the date, the
author, and the content of this very important metrical inscription from Halikarnassos,
which refers to local myths (EBGR 1998, 130; SEG XLVIII 1330),

65) S. IsAGER, “Halikarnassos and the Ptolemies I: Inscriptions on Public Buildings”, in Th: .
Sabnrakis Lnscription, p. 133-114: In 2 study of the relations of Halikarnassos with the Prolemies,
who conirolled the city in ¢ 280-195, L republishes an inscription which commemorates the
dedication of a stoa to Apollon and a King Prolemy (I11?) and a decree which concerns the
tunding for its construcdon.

66) M.H. JAMESON, “Troizen and Halikarnassos in the Hellenistic Era”, in The Salwakis
Inseription, p. 93-107: The metrical inscription from Halikarnassos (saprw no. 32) alludes 1o
the foundation of the city by Troizenian settlers (Avbeddon). J. collects the literary and
epigraphic evidence for the relations between the two cities, presenting the relevant texts in
an appendix. He adduces inscriptions for the following subjects: the alleged foundation of
Halikarnassos by Troizen (¢ the honorary epigram for a descendant of the AvledBon: i = -
SEG XVI 6066; ¢ the list of the priest of Poseidon Isthmios in Halikarnassos: Lk = §y43
1020; Yrégng Tehapdivog in A L. 3 may be related to Y'népsix, one of the settlements which
later formed Troizen); the alleged foundation of a temple of Aphrodite by the Halikarnas-
sians in Troizen and the dedication of a statue of Isis (Pavs. IL, 32, 6; ¢ dedications to the
Egyptian gods, Arsinoe 11, and Aphrodite Akrafa Arsinoe: ILb = GIBM 907; 1l.c = GIBM
908; ILd = SEG VIIT 361); the relatons of Troizen with Halikarnassos (5f a honarary
decree of Troizen for two Trolzenians and a man from the Halikarnassos area: [lLa = IG IV
750 a honorary dectee of Troizen and Halikarnassos for Zenodotos : IILd/¢; a honorary
epigram of Troizen for Diomedes, a Troizenian or Halikarnassian descendant of "Avbag
I = LOmpas 389); the relations of Theangela with Troizen (if honorary decrees of
Troizen for a man from Theangelz and for the city of Theangela: 111.5/c).

67) . KNORPFTER, “L'inscription de Naryka (Locride) an musée du Louvre : la derniére
lettre publique de Uempereur Hadrien 7, REG 119 (2006), p. 1-34: Rd. pr. of 4 ietter sent by
Hadrian to the city of Naryx in Lokiis, shortly before his death in 138 CE [already presented
in ZBGR 2002, 115; SEG 1.1 641]. In this letter Hadrian confirms the stamzs of Narys as a
polis. Irr addition to providing a nice definidon of what constitutes a palis (pardcipaton in
the Amphictyony, the Boiotan Koinon and the Panhellenion, existence of a counil,
magistrates, priests, Greek phylai, Opountian laws, payment of taxes wogether with the
Achaians), the emperor refers w0 the Roman and Greek poers, who had mentioned Naryx
and its heroes (i.c. the Lokrian Aias). In this article, the first part of a detailed study of this
document, ¥ offers an exhaustive commentary of Naryx’s participation in the Delphic
Amphictyony, the Boiotian League, and the Panhellenion. As regards the enigmatic phease
Tevehdove cdgeiobe xod Oenxdlov mépnere, K. cautiously argues that the office of the theekelor
was not 2n old Lokrian office, but a representative of the Narykesns in the board of sacred
officials of the Panhelienion, modelled after the zheckolsi in the cult of Zeus in Olympia.

68) R. KOCH PIETTRE, “La Chronique de Lindos, ou comment accommoder les restes pout
écrire I'Histoire”, in P. BORGEAUD — Y. VOLOKHINE (eds.), Les objels de la mémoire. Pour une
approche comparatiste des religues ot de Jour crelte, Bern, 2005, p. 95-145: ICP. discusses the content
of the Lindian anagraphe as evidence for the significance of relics and epiphanies in ancient
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(Greece and gives an overview of the motives for the dedications made to Athena Lindia and
the origin of the dedicants.

69 A KOLDE; “Paroles de Cobra Bernand, Taser mér 102)7, in Mélanges Hurss, p. 143-154:
K. discusses an interesting funerary epigram for a cobra, killed by a man (Taser métrigues 102,
Tgypt, Imperial period). The epigram is composed after the model of ‘prayers for justice’ for
the victims of murder; the cobra promises that her offspring, more numerous than the
grains of the sand, will pursue this man and his descendants; the murderer will reach Hades
after he has seen the death of all his descendants (7 a¢ pév ody Bnatov, mbpotoy § Aifny
rehdoovat, | Bupoaoct Bzpudpevoy oiv péwv Bdvertov).

70y L. KOLONas, “Ta dygotxd lepd tHe Altwiouxogvavleg”, in A, PALTOURAS (ed.), B’
Awedvéc Towopnw wal Apyawdayxd Zovébpn Afroloaxapvaving. Hyptwo, 29, 30, 3T Magdow 2002,
Tganread, Agrindo, 2004, 1, p. 267-292: Ed. pr. of a dedication to (Artemis} Epikrateia found
in a mral sanctuary of Artemis at Drymonas Archoatochoriou {near ancient Alyzia,
Akarnania, 3rd cent). This epithet, attested for the first tme, is mendoned in several
dedicatory inscriptions from the same sanctuary. Artemis’ sanctuary flourished in the
Hellenistic period.

71 A, Kougouvou, “EmtpBu otiiy Onpopdyoy énd 1) Bépow”, A44 39 (2006)
[2007}, p. 161-174: Ed. pr. of an interesting grave epigram for a senator (Beroia, late 2nd cent.
CE). The relief depicts the senafor with a dog fighting against a bear. The epigram reports
that Tillothobos, a native of Beroia, died in his fatherland after fighting against horrible
species of wild animals in many cities and after saturating the insatiable Tyche with blood.
The epigram reads [we correct the scribe’s mistakes: 6 mohid mepdoug Onplwv powtiv yévy
| sl v dmhnotoy yoptdoug thyny wévwv | ndhets 1e mhefotuc eladav oixoupdung | thyn
Bupeiy xal dmopoutdte pdpw | Tddpofog olwtpds el ndmoo yalny polav | yowic &
xembov xod ihoug uad ovvyevele | uetpo v notpGe Tpoopheotdty) YBovl.

72y V. Kraevina — P DIATROPTOY, “An Inscription of Mithridates V1 Eupator’s
Governor from Olbia”, ACSS 11 (2005.3/4), p. 167-180: Ed. pr. of an inseription from
Olbia (78/77 BCE), which records the dedication of the curtain of the city wall by
Mithridates’ VI governor to Meter Theon. Meter Theon in a corona militaris appears on
coins issued under Mithridates VI in Olbia; her cule was widespread in the North Pontic
region. The second-century city wall of Olbia was dedicated to Plouton, Demeter, Kore, and
Demos (N.G. LEIPUNS'KA, “Novyi napis z Ol'vii”, Arkbeologiva (Kzer) 3 [1990], p. 117-122).

73) C. LEHMLER — M. WORRLE, “Neuve Inschriften aus Ajzanoi IV: Alzanitica Minora®,
Chéron 36 (2006), p. 45-111: Ed. pr. of new inscriptions from Aizanoi (all from the Imperial
period). Dedications: The most interesting monument is an altar dedicated by a village
(Dackomeral) to Zeus in fulfilment of a vow (et ebydv; 135}, The text reports: ‘On 19
Loos, Menophilos was taken by dreadful fear, and (the cult off Great Zeus of Mencphilos
was founded” Mnvéphog pdatemhagyn delivide xed] dutioln Zede Méyug Myvoypllon). L-W.
assume that Menophilos® dread was” caused by an epiphany and a vision, in which
Menophilos experienced his” Great Zeus, [One cannot exclude the possibility of divine
punishment. In the narrative of the miracle of Zeus at Panamara (LS#asonikeia 10), when
Zeus” fire burned the weapons of the enemy and a sudden storm terrified the assailants,
‘many were those who deserted, asking for forgiveness and crying cut with loud voice
“Great is Zeus Panamaros™ {Fu 8¢ dvaBodvjtav] peydhn 19 wov] Méyaw sivr Alw
Havdpopov). In addition to providing a further parallel for the name of a god followed by
the name of the cult founder in the genitive (see #fiw and nos. 79 and 88), this text is a nice
example of a spontancous acclamation (Zeus is great), which follows upon a personal
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experience with divine power; the acclamation becomes the epithet-of the god, whose cult i -
founded as a result of this personal experience; in"this case, the cult ultimately became 5.
public cult. On such acclamations see A. CHANIOTIS, “Acclamations as a Form of Religioys -
Communication”, in H. CANCIK — J. RUPKE (eds.), Die Refigion des Imperinm Romanurn. Koing
und Konfrontationen, Thbingen, 2009, p. 199-218]. A sacrificial rable was dedicated by a gmu? :
of hieroi to Zeus Olympios Kersoullos (137); the centre for the cult of Zeus Kersoullos wag -
in the territory of Hadrianol (IHadmansi 1-8), from where it was inttoduced to Aizanoi; the. .
epithet Olympios was hitherto unaitested for Zeus Kersoullos. As an epigram reports, g
dedication to Kore was made upon the goddess’ command, which had been given in a
dream: ‘we have made this altar for the golden Kore, as she commanded in nightly dreams,
And you, blessed one, be propidous and protect the house; and Hekate may assist you® (t§
yoved v Bepdy depdpeba v0ade Kooy, | &g #éheto dwuylowmy dvelpaor ol of,
pomoepe, | efheog dudvoro Sépog e Bxdta avvaptyor) [we correct the typo duvivolo to
gplvorol. Other dedications are addressed to Askiepios (by a hieros; 139 wupie Acknmé);
Hosion lai Dikaion (134; o7 133), Meter Theon (130); Meter Thea Epiktetos {131, an altar:
[Mnrp]i Oed "Enixintfog]} [the epithet Epiktetos is unattested; perhaps one should read.
[Mng)i feg "Emxrir[ov], ie. the Goddess Mother, whose cult was founded by Epiktetos;
for such theonyms sec supra (Zeus of Menophilos), #fra nos. 79 and 88, and EBGR 2000,
108 and 2003, 31; 2003, 177; 2005, 45-46); Meter Es[--] (132); Zeus [Jeteos (136), Zeus
Sabazios (138). As regards the Aierd (137 and 139), L.-W. plausibly point out that in these
mscriptions this term does not designate subordinate personnel of sanctuares; it expresses
personal devotion to a god. A dedication to an anonymous deity was made on the basis of a
promise (140: [imép adtol sl v8]v Blov én| fayyekdpevoc d]vébnuey) [or & | [vac. dyubi
@fvébpev]. Most dedications were made in fulfilment of vows {ehyfv: 130, 132, 136; g
elyfic 134). Aeelamations: An acclamadon written on an altar praises an anonymous god,

Hosion, kai Dikaion (133; fg 8zag év obgavé: udve, 60 “Oolov, péye 10 Alwonov); the o
combination of ‘the one god’ and Hosion kai Dikaion was already attested {e.g. TAM
V.1.1406), and M. Ricl suspected that the “one god’ may be Helios. K.-W. abserve that in the

new text the acclamation péye 16 Aoy was added by 2 different hand; originally, the texc
may have been g fedc év odpavé usya w0 “Ootov. [For the relationship between Hosios/
Hosion and Hosion kai Dikaion and the ‘one god’ one shouid take into consideration the
entire material and the specific features of religious acclamations {¢f supra), my impression is
that the pair Hosion kai Dikaion was regarded as a subordinate divinity.] Fumerary cult A
funerary altar was dedicated to Apolion and the deceased person (77, Imperial period); alears
dedicated to gods and deceased persons are almost exclusively attested in Dorylaion and
Nakoleta; they are usvally dedicated to Zeus Bronton. An epitaph uses the funerary
imprecaton tg &v nposdly yslpay Ty Baplbybovoy, Buding peluime nepiméooto ouvpopd
(118, 3rd cent. CE} fwe point o the use of BapbyfBovoy instead of the usual Bupigbovov; the

translation ‘frevlerischie Hand” is not accurate]. A deceased person is designated as a fews '}

(125). Piezy: In an epitaph the deceased person has the attibute Geoosfric (128) [not -
necessarily related to the group of the rhessebels, for which see EBGR 1998, 190].

74y B, THOTE, Les lamedier oraculaires de Dodane, Geneva, 2006 [BFE 2007, 339} We will return
to this important publication in more detail in the next issue of EBGR. Here, we briefly
summarize its content. L. presents critical editions of 167 oracular enguires from Dodona ©
{only already known texts), with ample linguistic commentary. This material, especially the -

enguires of private individuals {nos. 18-153), is a very important source of information for

religious mentalities.

75) C.C. LOr8ER - (.1D, HOGVER, “An Unpublished Tetradrachm Issued by the Ardsts of
Dionysos”, NC 163 (2003}, p. 59-68 [SEG IV 19731 L-H. pubiish a2 unique coin (a .
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wreathed tetradrachm) issued by the Tonian and Hellespontine branch of the Dionysiac
artists (v mepl tov Ardvugoy teywt@v) and probably minted at Teos (¢, 155-145). It was part
of a one-time emission, possibly to commemorate an important event (perhaps the
foundation of the Atwalotei by the leader of the association, the flutist Kraton). The coins
of this emission may have been given to foreign guests or as prizes to participants in
competitions. In connection with this important find, the authors review the epigraphic

evidence for the various branches of the associations of Dionysiac artists and especially for
the Tean branch under the leadership of Kraton and its links to the Pergamene court,

76) B. MACLACHLAN, “Kollyra’s Curse”, MEP 9/10 (2004/05), n. 249-256: M. republishes a
prayer for justice from Lokroi Epizephyrioi (3rd cent; IG XIV 644) and compares it with
similar curses written by victims of injustice — in this case the victm of theft (gf IKnidas 147-
148; SEG XXV 1568) — and with confession inscriptions [ EBGR 2004, 44], We
present M.s transiation: ‘Kollyra consecrates (Gwapoiler} to the attendants of the goddess —
her cloak, the dark-coloured one, that someone tock and is not giving back, and ~ uses it
and knows where it is. Let this person dedicate to the goddess (Gvsin i Bsir) rwelve times
its worth with half 2 medimnus of incense, as the city requires (61 adhg vouiler). May the
one who has my cloak not breathe freely (u# mpdrepov v Juydy dveln) until he makes the
dedicaton to the goddess. Kollyra consecrates to the attendants of the goddess (dwagilat
1l mpomShoug g Oedd) the three gold coins which Melita took and is not giving back. Let
her dedicate to the goddess twelve times their worth with 2 medimnus of incense as the city
requires. May she not breathe freely vnil she has made the dedication to the goddess. If she
should drink with me or eat with me and I do not know it, or go under the same roof as 1,
may 1 be unharmed’. [The uaparalleled expression guyyy dvingt may not tefer to breathing
{¢f mvebpet dvivpe) but to the burden on the thief’s soul and conscience] The reference to the
sacred personnel (of the sanctuary of Persephone?), which shows the public nature of this
curse, finds a parallel in a judicial prayer fromn Delos (A. HAUVETTE-BESNAULT, “Fouilles de
Delphes”, BCH 6 [1882], p. 500-502: 8éopon mévrag 1odg Beplolreutas Proopnusiv admiy xad
ile]odv). [Cf a Latin ‘prayer for justice’ from Sagunmm (EBGR 2000, 40). A slave (Chiyse),
who was the vicdm of theft by another slave, invoked Tao and donated to him the swlen
money, expecting the god to punish the thief. The dgfigens alse prormised a reward to a cult
fonctionary for his services (do pecaniam onori sarvicold). A reward for the cult personnel makes
sense only if the cult personnel were involved in the ritualised cession of the stolen property —
perhaps also in the cursing; on this subject see A. CHANTOTIS, “Ritual Performances of Divine
Justice: The Epigraphy of Confession, Atonement, and Exaltaton in Roman Asia Minor”, in
HM. COTTON ¢ al. (eds.), From Hellenism to Itam: Cultnral and Lingnistic Change in the Roman Near
East, Cambridge, 2009, p. 115-153]. M. notes the literary qualities of Kollyra’s text, its visibility,
and the expectation that the goddess” artendants will be executors of the divine power [or
involved in 2 curse ceremony].

TN V. MAAMIDOU, Roman Potsery in Contexct. Vine and Coarse Wares fiom Five Siter in North-
Lastern Greess, Oxford, 2005 {BE 2006, 94]: M. presents stamped vases found at the sanctuary
of Heros Auloneites at Kepia in Macedonia (p. 61£; Imperial period; ¢f EBGR 1992, 117). The
stamps are inscribed with the texts #jowog and vié. The stamps indicate that this pottery was
locally produced for the sancruary [4f ead., “For Middle Roman Ceramic Groups from Eastern
Macedonia”, in M.B. BRIESE — LE. VAAG (eds.), Trade Relations in the Eastern Mediterrancan fiom
the Late Hellewisiic Period to 1ate Antiguity. The Ceramic Evidence, Odense, 2005, p. 106].

78) H. MALAY, “A New Dedication from the Katakekaumene™, FL4 39 (2006), p. 84-85: Ed.
pr. of a fragmentary and puzzling text from Maionia (Impetial peried), which M. plausibly
interprets as a ‘confession inscription’. The verb ém{nzéw (line 2) is typically used in confes-
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sion inscriptions in connection with diviae punishment. A wotnan explains (according to
M.s translation): ‘therefore, deceived by Menas, 1 set up {this stele) for the distressed (o
others) as well (GuéBmo kol nEos wig Emkinoug), so that no-one would experience the same
suffesings. He (Menas) wanted to - - to my body (or: slave); for this reason, I read out...
* (invoked) and asked (the goddess) and performed to the outmost of my ability the things
that needed to be done {Gvaéfoon net dpoticuon x|l xedfl w6 avdeouve[s] et <o Buvartov
roferae), so that also the disuessed ones {or: others) would receive (divine) favour Eyouow
wog[#]v). Because of this I invoked her and they asked the goddess and the (gods) with her
@odmony Ty Beov xod [dodg abv addf]) to receive Simi-]; T myself and all my folks (also
asked the goddessy. [M. points out that éxfhunot may stand for &nthowmol (the others), which
I find more probable. Instead of dvaléguon (‘tead out’, dnvoke’?, or ‘select’s), perhaps we
should read [---Jovar Afaon (the reading of the first letters is not certain). The expression
Eyovow gop[d]v (‘receive favour’) is problematic. 1 understand TIM[..JN abtiy ayelyv, xol &yn
[]ot miveeg of duof differently: Eyw adtiv (sc. Ty Beov) YIM[.]N, ie. ‘o have the goddess +
attribute (¢.g. propitious), both I and all my people’; for this construction ¢ the formulas
Fyew tov bedv xeyorwpévov/Theov ete. Unfortunately, the attribute cannot be restored.|

79y H. MALAY, “Some Insctipdons from Lydia up for Auction”, EA4 39 (2006), p. 87-97: M,
identifies Lydia as the provenance of a group of stelae offered for sale by Bdgar Lowen. He
reads the texts from the photos. This material includes dedications to Thea Andene {1, 278
CF), whose cult is attested for the first time, and to Meter Motyllene {2), whose cult epithet
(attested here for the first time) dexives from Motula (¢ Mes Motyllites). The epitaphs
include two for priests (10 and 15). One of them is of particular interest (10, 93 CE}. It
mentions 2 hereditary priest of Zeus Drittes (yeyevnpéve lepef 1ol Atog Aprrton St yévaug).
M. points cut that Zeus Driktes is already attesied. [Unfortunately, because of the genitive
0% Auie Agrrton we cannot say whether the cult name is Zede Aptrone/Apiung or Zebg
Aprzrou/Aguton, ie. a cult of Zeus founded by Drittes/Driktes; on this phenomenon see
supra no. T3]

80y H. MALAY, “Three Dedications to Zeus Keraunios”, £ 39 (20063, p. 103-104: Ed. pr.
of three dedications to Zeus Keraunjos, from Lydia (1), Maionia (2), and the Kaystros Valley
(3), all of them from the Impetial petiod. Two of them were made in fulfilment of vows (2-
3: ebyAV). The third dedication was made by a man for the rescue of his daughter (3: omég]
ii¢ Buyertpos owpleg).

81y H. MALAY — M. RicL, “Some Funeraty Inscriptions from Lydia”, EA 39 (2006), p. 49-
§2: Bd. pr. of an epitaph from north-east Lydia with a funcrary impeecation (36, 122 CE): 5f
anyone does wrong against this stele, may he never find (Mes) Axiottenos merciful® (el 8¢ ng
mpOsRAETY, TNty T aTiAky, Tob Afotood pndénote efheog whyorto). In another epitaph
from Kole (44, Imperial period) the deceased person is called Howe.

§2) . MALTOMINI, “Una lamella d’oro del Museo Ascheologico Nazicnale di Cividale del
Fricli”, ZPFE 156 (2006), p. 103-108 [BE 2007, 48]: Tid. pr. of a gold lamella contained in a
gold capsule found near Pozzuolo (Udine, 4th cent. CE). The lamella is inscribed with a
phylactery. The text begins widh an jnvocation of Arsamon (Horos, the son of Amonj,
asked to save the owner of the amulet (Apoupey, tplpopye, oile, odle). The following
words (mopBéva, duivie, nputopdyos) ate interpreted by M. as atreibutes of Arsamon
(‘vergine, difensore, combattente in prima linea’). The rest of the text consists of magical
words and names, including very common formulae such as afhorvarlovad Bo oapuproryEoet;
Texch, YaBorch, and oevosyevfoppepuvyme cepeceiiap [4 eg. SEG LI 1110].
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83) C. MAREK, Die Insehiiften von Kannos, Munich, 2006; We only mention here the publication
of this important corpus, which will be presented in detail in the next issue of EBGR.

84) A MARTINEZ FERNANDEZ — N. TSATSAK: — N. KAPRANOS, “Una inscripcién inédita de
Chamnalevsi”, ZPE 157 (2006), p. 87-94 [BE 2007, 27]: Ed. pr. of 2 building inscription from
Chamalevyi, east of Rethymnon on Crete (2nd cent. BCE). It records the restoradon of 2
sanctuary (Gvexovi{o]6n 10 lapdv). The text lists the members of the board of Lowwe and the
man who proposed the decree.

85) L. MIGEOTTE, “La haute administration des finances publiques et sacrées dans les cités
grecques”, Chirom 36 (2006}, p. 379-394 [BE 2007, 168]: Surveying the epigraphic material
from Boiotia, Miletos, Pergamon, Priene, Magnesia on the Macander, Thasos, Arkesine,
Ephesos, Samos, Smytna, and other cities, M. demonstrates that the Greek cities undertook
cfforts to establish a coherent and efficient administration of public and sacred funds (lzge
yoripae, fegol mpdoodor). M. comments on magistrates responsible for sacred funds, such
as &nl wév lepdv ngoodduy (Pergatnon), veunolng (Priene), tapieg tév Ispdv (Samos), touloe
6 lepv mpoodBuy (Smyrna), and olovépol 1év leptv yenpdrwy (Ephesos).

86) N.P. MILNFR, “Ancient Inscriptions and Monuments from the Territory of Oinoanda”,
AS 54 (2004), p. 47-78 [SEG LIV 1417, 1424 BE 2006, 385]: M. republishes a funetary
imprecation (29, 2nd/3rd cent), which uses the formula ¥atw Endpartog Gealc xal fsalc, and
the epitaph of a former high priest of the imperial cult, who s designated as Fpwe (1, ICR
IIT 15046, 2nd cent. CE).

87) A. NICHOTS — R. WAGMAN, “Three Perirrhanteria from the Epidaurian Asclepieum”,
ZPE 155 (2000), p. 137-138: Bd. pr. of three inscribed perirrhanteria fram the sanctuary of
Asklepios in Epidauros, One of them was dedicated by a woman {1, undzted). A second was
dedicated by a Euarchidas to Athena (2); this man dedicated also a perirrhanterion in dhe
sanctuaty of Apollon Maleatas (IG 1V* 174). The ¢hird inscription is very fragmentary.

83) P.M. NIGDELIS, Emppagid Gecoahoviuera. Zupfodi) avip modirody mal woweovi) lotopla o
dgyaiac Osooalovic, Thessalonike, 2006 [BE 2007, 377]: N. publishes and (re)publishes 75
inscriptions of Thessalonike with thorough commentaries, New texts are marked with an
astexisk. Carlt associations: A large part of the book is dedicated to associations. N. republishes
an important list of the members of a onelpe, a Dionysiac associztion (p. 101-128; SEG
XLIX 814; EBGR 1999, 144; ¢. 200-250 CE}, with several new readings and restoradons of
sacred officials: [veglin]ropdpos (A 6), legets (A 10, instead of [Gplyegete), dloywloxvedoyng
(A 17), pafyopete] (A 18). N. comments inter 2lia on the size of the association (at least 30
members), the existence of at Jeast four dpydotor, which may be an jndication that the
association was divided into smaller subdivisions, the various sacred officials (Gpyyiome,
ToAOpDOTAS, Goylyageic &litou, doyupavedoyme, VEMaEog, Eoyrvdikaooc, vaplypeo-
popog, doytupredngbeog, veBpagogos, veBoiv), and the possible origin of the members in
Asia Minor. N. follows P. Boyancé in interpreting the title prine onelpae as an indication
that the myth of Semele was represented during the rituals. More probably, it is an
honorary title of the type 2o nokews, Buydp Bovkfic ete]. A new text (p. 129-134 no. 2%,
218 CE) attests for the first time an associadon of worshippers of Dionysos Mousaiou
Horophoros (Mousaios heing the founder of the culf). Tt is a dedication of an aitar and a
magaron made by an doyrpoavic and a payogsds. Dionysos Horophoros was probably
associated with the seasons (dow) as patron of fertility. An interesting dedication {p. 168-
177 no. 8%, 1st/2nd cent) provides information concerning the banquets organised by the
\xmshlppers of Theos Hypsisios (¢ the term ouwihitey; of G X 2.1, 68-72). A funerary
inscription (p. 135-146 no. 3 = IG X 2.1, 480, 20d/3td cent) is reconstructed as an epitaph
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dedicared by Aesinmocted xed Boscyelov Acwviov for the musician Memnon. An association
for the worship of Asklepios was hitherto unattested in Thessalonike. A Boxysiov Actoviy
is attested in Perinthos (I.Perinthes 56). N. suggests that the word Bpnoxelo ({O]ononle @y °
Aowinmaotdy xal Blawye]iov Aavdv) implies that Memnon, member of both associations
was recipient of 2 funerary cult. [An alternative interpretation is thar the term fpnovein does” :
not kave irs usual meaning (worship and piety; see now EBGR 2004, 85), but is used as
designation of a cuit associations of dgnexsvtal (worshippers) of both Asklepios and Diony.
s08.] Another epitaph (p. 147-151 no. 4¥) was set up by a hitherto unattested association "
{oovhBaig) for the worship of ‘Artemis Gourasia, whose sanctuary is near Acherdos (the -
Wild Pear)” (lovpaoiog [Ajotéudlog] 1fic mpdg i Ayéoduw). Another epitaph was set up by
two associations: the [auvhfeig mepl] Anud and the [owwABewn? Apté]udog Anpulag 152-159

no. 5%, 117 CE). An association for the worship of Herakles (ouvnfzic "Hpehéoug; of IG X 5

2.1, 288-289 and SEG XIIIT 467) honoured its deceased priest (160-162 no. 6%, 2nd cent,
CE). Another epitaph {of a perfume merchant) was set up by the association of worshippers
of Poseidon (note the unusual designation as ouwifierr 7 &ni 7ol Iosebavog p. 163-167
no. 7¥, ca. 150-200). The secretary of the association donated a jug (xaetdyvoic) and 2 bandle
(yatpohaf?). The fragmentary statute of an association concerns the burlal of its members;
the identity of this association cannot be determined, but, as one can infer from the expres-
sion xotd tdg Soyde, it organised banquets (196-201 no. 13% early 3rd cent. CL). Other
associations, which dedicated epitaphs for their members, include a cult association for
Nemesis {oovilix tfg Nepéoeog; p. 178-183 no. 9%, an association of worshippers of ‘the
hero Ainelas’, ic. the founder of Aineia (206-211 no. 15, 125 CL), professional associations
{mule-drivers: 184-188 no. 10% makers of garlands: p. 188-191 no. 11%), and a unique
association of pionaiaopeg, Jovers of jokes” or ‘lovers of entersainment/entertainers’ {191-
196 no. 12%) [of EBGR 1999, 20, on an associadon dedicated to recreational celebrations|,
These inscriptions provide information concerning the officizls of the cult assodadons:
Goyiouviyeyos (4, 6, 15), yoaupotess (5, 7-8, 14-15), noyoapperede (15), eletaonic (4-5,
14), dmpehnmie (14), lpswe (5), legede (6), and [JoGhaf, perhaps [yoouperolpihed /4). N
also restores a fragmentary honorary inscription of an association of worshippers of the
Tgyptian gods (211216 no. 16 = IG X 2.1, 16). Cult officials We note the epitaph of 2
sacerdos (p. 325-327 no. 16%). Raukr it An nscribed base of a statue of Alexander the
Great dedicated by the city; Alexander is designated as the son of Zeus (Pocthée péyav Audg
Adéfavdpov; p. 39-64 no. 7, late 2od/early 3rd cent; ¢ IG X 2.1, 275). The abundant
evidence for the Imperial calt includes a dedication to Livia {p. 35-40 no. 1%); a dedicaton
by a high priest of the Sebastoi and agonothetes for the well-being of Septimius Severus
(p.56-59 no. 6 = IG X 2.1, 138; in L. 7 N. restores [dpymgeds thv Xefuo]tiv ual

dyem[obémg 100 Kowob wév Moxeddvav]); a dedication for the well-being of Septimius = =

Severus (p. 70-72 no. 9%); three invitadons to smuerz by the high priest of the provincial
imperial cult (p. 73-93 no. 10 = EBGR 2000, 205; SEG XLV 816-817, 252-260 CE).
Festivale As regards the festval, in which the sponsor of no. 10 served as agonothetes in 259
CE, N. rejects the restoration {tév peydr]uv Kenosglwy Moy and suggests restoring [tév
Awtiov KoBepllov Kowoxpiov TIubiwy. N. suspects that this festival {ro be distinguished -
from the Kaisareia Hpinikia Kabeiria Pythia, celebrated in 260 CE), was introduced in 255 .

CE, after the successful repuision of the Goths. The volume includes several epitaphs of -

gladiators (231-248 nos. 3-6%). Famerary cait: In addition to the inscriptions, which concern

the burial of members of associations (see supra), there are epitaphs in which the deceased

persen is called ¥pwe (p. 253-257 no. 8%, As regards the rerminology of funeraty
monuments, we single our the terms Tpwyds = Bpuyrds (enclosure of a burial ground; p. 363-
366 no. 3%). A very interesting monument is a fragmentary sarcophagus of unknewn
provenance (p. 405-408 no. 15, early 3rd cent. CE) [a pierre erante from Asia Minor?]. The -
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text invokes Hosion kai Dikaion, obviously to protect the grave: “Oociov, Alxzov: ooy fiénsic.
. The phtase cdv Brénetg informs the passer-by that what he sees, is his own destny: death. In
an Appendix {(p. 411-491) N. presents the text of 60 inscriptions from other places,
concerning either Thessalonike or individuals from this city (all of them known texts, which
{ye do not include in this preséntation).

89) D. PANDERMALIS, “Afov 2005, Avxonogy, Eoyw dvddetfrne wud disjecta membra”,
ABEMTH 19 (2005) [2007], p. 373-379 [SEG LV 679]: P. reports the discovery of the lower

art of a marble statue of Zeus with an inscribed base (Dion, 211 CE; p. 375). The statue
was dedicated by the priest C. Postumius. This priest was already kaown from an Inscription
in the sanctuary of Zeus Hypsistos. He alsc mendons.a marbie relief plaque with the
reptesentation of z rider and a snake (p. 376, late Classical period); it was set as an epitaph
for 2 heroized man.

90) D. PANDERMALIS, “Alov 20067, AEMTE 20 (2000) [2008], p. 567-575: D). presents a
dedication to Askdepios Soter found re-used in a bath (Dion, Imperial period; p. 574) [on
the sanctuary of Asklepios in Dion see S. PINGIATOGLOU, “Afoy 2004-2006. Avaoxawindc
Epewves 610 (200 08 Aoxhnmol uol o1y "dhy 18y Moty yodway”, dd., p. 577-586).

91) R. PARKER, “C¢ Howt évarylCev”, in Greek Sacrificial Ritwal, p. 37-45: P. points out that the
ancient sources do not make a distinction between ‘Olympian’ and ‘chthonic’ sacrifice,
distinguishing instead between sacrifices to gods (0%w) and sacrifices to heroes (Bvoyife; of
the cult regulation of Selinous concerning putification: SEG X1LEHI 630). The Attic sactificial
calendars (LSCG Sappl 19; LECG 18; IG T° 256 bis) show that sacrifices to heroes were
occasionally followed by feasts. Although generalizations should be avoided, common
features of heroic sacrifice include the burning of more meat than in normal sactifice, the
slanghtering of victms into the ground, the copsumpton of the meat on the spot
{prohibition of drowopd), and the pouring of biood into pits.

92) C. PERISTERT — V. CHATKIOPOULOU, “Tloty dvaoapud] Epevvo otd Zdnpduaotpo ot
Bar, Mobpoc Bpdyoo xatd 16 20057, AREMTE 19 (2003) [20071, p. 129-144 [BE 2007, 382,
SEG LV 688]. Ed. pr. of a dedication to Apollon found in the area of a rural sanctuary of
Apollon at the site Mavros Vrachos near Siderokastron Serron in Macedonia (area of
Herakleai Sintike; p. 131, 4th cent.).

93) M.I. PeTRACCIA, “Donne ¢ culd nelle province romane dell'impero. 11 caso delia
Macedonia”, in Donna ¢ wita, p. 431-438: Collection of attestations of priestesses and high
priestesses of the imperial cult in Roman Macedenia (Beroia, Thessalonike, Styberra, Stobi,
Kissa, Philippi) and discussion of their title, famnily relations, and economic background. She
argues that the dpytépeton occupied this office as wives of high priests.

94) M.-Z. PLTROPOULOU, “A Seleucid Settlement on Falaika”, FLA4 39 (2006), p. 139-147:
An important inscription from Ikaros/Falaika in the Persian Gulf containing a letter of a
Selencid king concerning the sanctuary of Soteira, its asylia, and the establishment of a
musical and athletic contest (SEG XX 411; most recent edition in I Estreme Oriente 421-422),
Different dates have been suggested for this text, which is of great significance for the
religious policy of the Seleucid, ranging from 241 to 166 BCE. After examining a squeeze, P.
restores the date as the 74th year of the Seleucid era (238/7 BCE) and identifies the king as
Seleukos 11, She also suggests that the king’s aim was not to re-people a depopulated
settiement, but to unite small settlements into one.

95 G. PET7ZL, — B. SCHWERTHEIM, Hadrian und die dionysischen Kiinstlor. Drel i Alexandria
Troas neugefundene Briefe des Kaisers an die Keinstler-1eranigung, Bonn, 2006: This is certainly the
most important Inscriptdon published this year (only three years after its discoveryl). It is a
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dossier of three letters (90 lincs) sent by Hadrian t the Dionysiac artsts with hig
instructions concerning the organisation of contests — inter-alia, the duties of agonothersj -
and other authorities, money prizes for winners of contests, membership in the association
of artists, and more imporranty the establishment of a cyele of contests in a strict sequence”
(Stratonikeia, 134 CE). We will present this text in detail in the next issue of the EBGR}"_
incorporating rematks made by other scholars after its first edition.

96) O. PicaRD, “Les yghuata d’Apolion et les débuts de la monnaie 3 Delphes”, Tapg; |
12/13 (2005), p. 55-68 [BE 2006, 220; SEG LV 566]: P. exarnines some aspects of monetary -
practices in early Delphi. He argues that Delphi originally had an inventory of dedicationg
(¢ Herod., I, 50-51; Diod., XVI, 27, 4}, albeit not an inscribed one (p. 50-58). One should |
distinguish between dedications to Apollo, which were property of the god for ever, and -
temporary deposits (nagootafiuer) attested in CID IV 2 {4 Plat., Lysandros, 18, 3). This
fragmentaty inscripton does not concern banking activites, but gold and silver objects
(tncluding money) brought to the sanctuary for safety and deposited there (p. 58-61).
Evidence for the early use of money for the payment of fines and contributions o the calt
is provided by varicus inscriptions (late Gth-late 4th cent): CID | 1-3, 8-9bis; BE 1970, 312
(1. 61-65). Already as carly as the Jate 6th cent. the Amphiktyony estimated the expenses for
the construction of the temple using the Aeginetan standard (Herod. 11, 180; p. 65-67).

97y T. QUANTIN, “Le dieu Pan au féminin 4 Bouthrdtos : une influence italienne”, in

E. DENIAUX (ed.), Lé canal d'Ofrante et b médirerrante antique ef médiévate. Collogue organisé & -
PUniversity de Parie X — Nanterve (20-27 novembre 2000), Bari, 2005, p. 67-79: Q. republishes -
two dedications set up by the same man (Kasianos) for Pan Teletarches and Pasa in
Bouthrotos (2nd/1st cent) [EBGR 1988, 26]. Q. points out that there is evidence for an -
association of Pan with mystery cults and collects evidence for the connection of Pan with *
Dionysos. By contrast, although Pan was associated with goddesses (the Nyinphs, Megale

Meter, Meter Theon) in Greece, the existence of a female consort (Pasa) is only attested in -
South Italy and possibly in the Mycenacan Linear B texts (Pasaja). A detailed study of dee
literary and iconographical evidence for divine dyads in ITtaly (Faunus and Fauna, Silvanus -
and Silvana, Liber and Libera) suggests that Kasianos’ dedication was the result of cultural -
influence from Italy.

98) N. RaDEVA GIROD, “Les mystéres d’Andania. Traducton de Pinscription no. 65 de Lais
Sacrées des cités gresques, Sokolowski (1969)”, in Mélanges Harst, p. 357-365: R.G. translates the -
text of the sacred regulation of the mysteries of Andania [see now s#pra no. 36).

99) A RETZLOLF — A, M EED MIELY, “Seat Inscriptions in the Odewn ar Gerasa Jerash)™, -
BASOR 336 {2004}, p. 37-47 [FEG LIV 1691]: Publication of 30 inscriptions recording seat |
reservations in the north theatre of Gerasa [gf already EBGR 2006, 3]. Most of them mention
the names of tribes. The twelve tribes were named after deides (Aphrodite, Apollon, Artemis,
Asklepios, Athena, Demeter, Hadrian, Hera, Herakles, Leto, Poseidon, Zeus).

100) N. ROBERTSON, “Sacrifice to the Sea: a Custom prior to the ‘Olympian’ and ‘Chthonian’
Categoriesr”, in Greek Sacrificial Ritual, p. 85-96: R, collects the evidence for a particular type -
of sactifice, the plunging of animals into the sea. This custotn is epigraphically attested in.
Rhodes (inmonoBioo: T Cam. 153 = LSCG Sapl 94; SEG XXXIX 759 lines 19/20). R.
argues that it is 2 magic riaal of very early origin, which was gradually assimilated into normal
animal sacrifice.

101) D. ROUSSET, “Les inscriptions de Kallipolis d’Erolie”, BCH 130 (20006), p. 381-434:
Ed. pt. (p. 421 no. 20) of a very interestng dedication from Kallipolis (4th/3rd cent.): Nxd
Nuxti, Aptépdt Auolrove tuyoboo 165 ebyds. A woman made a dedication to the personifica- -




Epigraphic Bulletin for Greek Religion 239

don of the Nights and to Artemis in fulfilment of a vow; the dedication is designated as
‘offering of deliverance from pain’ (Moinove). Dedications to Nyx are very rare.

102) . ROUSSET, “Affranchissements de Physkeis en Locside occidentale”, BCH 130 (2006),
p. 349-37% Ed. pr. and republication of ten manumission records from the sanctuary of
Athena in Physkos (west Lokrds, 2nd cent.); the manumissions nos. 1-3 and 10 were already
known (IG IX 2.1, 671 and 676a-b), but R. presents improved editons. The texts use various
formulas: dnédo(v)to 1@ ABdver 16 "Théd (1-2, 6-7, 9-10); dnéBo()zo 16 Aldven w6 &y
Puovdors (3); dvebrpeoy e ABdv[on 18 Tdd] ... fepav dvégamtov (4); dvébrxe [vir Aldvon wdi
Tagde ... Bote lepde elpev xod dvégomioc?] xed EhetBsgog (57) [accusative plural rather than
nominatve singular: [ote lepde eliuey nal dvapantoc?] xol Ssubépod; [Bvébnue ... 26 Abdvan
i Hhddr .. Hote lepd elpev e ABldvec i Thddoc (9). The texts are usually dated with
reference to the agonothetes of the Loktian koinon {1-5, 7, 9). As regards the calendar, some
months are designated with numerals (1-4, 7), but there are also references to the months
Panamos in Kallipolis (3), Agreios in the Dymanes (5), Hychaios in Physkos (5), and
Hermaios (1G). R. also publishes an inscripden copied by P. Jamot from the area of Malan-
drino (tetritory of Physkos or Kallipolis, 11). The fragmentary texe is a dedication to a series
of deifies: [--Jerfipt (Tevethipn?), Zeus Agorzios, [Artelmis or [Thelmis Agoraia, Zeus Cidatios,
[-] Odaria, and the Charites (?; Xogitoig for Xdgiar) [this anomalous form is not inconceiva-
ble; of udpivpot for pdpages in nos. 2-3, 5, 6-§].

103} I RUTELRFORD, “Andros at Delphi. CID 1.7 and Insular Theoria”, in §. CHRYSOSTO-
MDES, C. DENDRINOS, ]. THARRIS (eds.), The Greek Ivlands and the Sea. Procecdings of the Firer
lnternational Collsgninm hetd at The Hellewic Tnstitare, Rayal Holloway, University of London, 2122
September 2001, Surray, 2004, p. 59-75: R. discusses the theoriai sent by Greek islads to
Delphi, focusing on the regulations reiating to a theotia of Andros (CID 1 7; LSCG Suppl 38,
5th cent). He reconstruers the procedure of the theotia and discusses possible historical
contexts. Hvidence for Andrian theotiai is provided by the Delphic accounts, which mention
Andrian delegations (CID 1I 22/23), but also by a paian of Simonides (PMG 35f ed. Page; ca.
510-480), which suggests an early date for this regulation (ca. 500-480). A comparison with
the treaty between Skiathos and Delphi concerning a theoria (CID 1.13) suggests that the
regulation concerning the Andrfan theoria was an Andrian sacred law and not a treaty.

104) C. SCHULER, “Inschriften aus dem Tertitorium von Myra i Lykien: Istlada™, Chiron 36
(2006), p. 395-451. C. publishes 23 inscriptions found in an ancient settlement at Tstada (in
the territory of Myra), Most texts are inedita. There is only one dedication: the statue of a
man was posthumously dedicated to the gods by his father and brother (1; late Helienistic or
eatly Imperial perfod). All the other texts are epitaphs, usually mentioning fines for the
violation of the grave (3rd cent. BCE-2nd cent CE). We note numerous funerary impreca-
tions with the formulas dpeptwids Eote Decig yhoviow/vareyloviowg (2-3, 6, 9, 14-15, 19),
Eoter Goefg Beoit natoyBovios (12, 21), and dpapralog Eotw Beolc (18).

105) H. S1aRD, “Un réglement trouvé dans le Réservoir de Plnopos 4 Délos”, BCH 130
(2006), p. 329-348: Ed. pr. of a regulation for the protection of a water reservoir (not a river)
called Inopos in Delos; the regulation, probably the Hellenistic copy of a regulation of the
Classical period, forbids washing, bathing and throwing stones in the river; violators were
lizble to a fine of five drachmas, payable to the sanctuary of Apollon. In an appendix, S.
rejects the assumption that there was a sanctuary or cult of Inopos on Delos.

106y K. SsMANIDIS, “O yGgos E ot ouyxpdtnpe 100 Zefaoteion v Kalwdoioy”,
AEMTE 20 (2006) {2008], p. 249-262: Two new epigraphic finds. An inscription found near
room E of the Sebastejon reports that the sons of the priest of Zeus, Roma, and Augustus
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(lepéwg Atdg woi Paprg wod Adtoxpdrogos Kulowgog @eoll Yiol Lefaotol) erected an
exedra, 2 bouleuterion, and a porticus in 88 CE. The bouleuterion may in fact be room E.

107) C. SOURVINOU-INWOOD, “Hermaphroditos and Salmakis: 'The Voice of Halikarnassos™,
in The Satwakis Inseription, p. 59-84: 8. offers an extensive study of the myth of Hermaphroditog
and its moifs in the light of the new metrical inscription from Halikarnassos (g suprae nos, 32,
64-66). .

108) J.-Y. STRASSER, “Une Inscription de Kéramos, le coureur Polités et 1a Carie “Trachée™, L

REA 106 (2004, p. 547-568 [SEG LIV 1082): 8. republishes a fragmentary list of athlede -
victories from Keramos (LKemamor 15, late 1st cent. CE). According to his restoraton, the
list records the victories of a ranner (Polites of Kerarnos?; ¢f Paus., VI, 13, 3-4) in enoplios, .
diaulos, and stadion at Syracuse, Apollonia {of liyria), and Ephesos (Koinos tes Asias),

109) 1. TaiTA, “Proxenoci ‘santarial’ all’oracolo di Zeus ad Olimpia: profile giuridico e
funzioni”, MEP 9/10 (2004/2005), p. 87-114 [SEG LIV 4901: T, studies the meaning and
fanction of the froxeroi known from inscriptions in Olympia. Assuming the existence of an
amphictyony in Olympia, which existed undl c. 450 BCE, T. argues that the term proxenos
designates sacred officials, possibly members of a board, sent by the member states of this
amphictyony. The praxens offered assistance to worshippers but also had judicial zuthority
{¢f- the proxenss of the Delphic amphictyony); e.g. they had the authority to remove from the
altar of Zecus violators of treaties (TeOhmpia 10) and individuals who had committed
sacrilege (IpOhmpia 13). The eatliest attestation of the proxenoi (along with the sacred officials
Swntxrép and Beoxdlog) is in an unpublished bronze tablet of the early 6th cent.

110) P. THEMLLIS, “Avaonagh Meoahvne”, PAAF 160 (2005) {2007], p. 39-65: Ed. pr. of
several inscriptions found during the excavation in Messene, An honorary inscription for
Hadrian was ser up by Tib. Claudins Macer Campanus, the son of Tib. Claudius Saithidas
Caclianus, high-priest and Helladarches of the Achaian Koinon for life (p. 43). A dedication
found in the theatre was made by the agonothetes of the Dicnysia (p, 44, late 3rd cent. BCE).

111) P. THONEMANN, “Nellomandros. A Contribution to the History of Greek Petsonal
Names™, Chiron 36 (2006}, p. 11-43 [BE 2007, 125 T. collects and discusses personal names
cotnposed with MowSgo- and -povgog. Such names, desiving from the name of the dver -
Maiandros (not a god Mandros), are found scattered across the Greek world, but there is a
concentration in lonia (Magnesia on the Maeander, Miletos and 1ts colonies, and Samas). -
Discussing the existence of double theopharic names (30-33), T. points out that such names
are to be found only in Egypt {eg. Horapollon, Hermanoubis); names such as Athenoman-
dros, Dicaysomandros, Dicnysermos etc. are act double theophoric names, but composita of
the name of a god and the name of 2 zver. [Although T’s view is supported by strong
arguments, the derivation: of the overwhelming majority of the mandros-names from the same
of the river does not exclude the possibility that in some cases this river was worshipped as a
god. Especially the names Mandrodoros, composed according to the common pattern of
theophotic names in -doros (e.g. Apollodoros, Dionysodoros, Artemidoros etc.; discussed by
T., bid, p. 14 with reference to FHBGR 1998, 65), and Mandronax (¢f Heronax, Helianax,
Metronax, Poseidonax, Pythonax etc), supgest that the bearers of these names artributed 0 .
the river divine stanzs; & the remacks of L. DUBCLS, BE 2007, 125; for river-gods in Asia
Minor see e.g. EBGR 1996, 107 (Kalykadnos); 2000, 178 {Aneinos), 180 (Meles), 187 {Buros);
2001, 80, 2004, 118].

112) S.R. TOKHTASY, “The Bospotus and Sindike in the Bra of Leukon I: New Epigraphic
Publications”, ACSS 12 (1/2) (2006), p. 1-62: Detailed historical commentary on the historical
context of two dedications made during the reign of Leuken I (c. 389-349): a dedication to
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Phoibos Apollen by Levkon T in commemoration of a military victory (Semibratnee near
Gotgippia; SEG XLVII 1027) and the dedication of a propylon to Dionysos in Nymphaion
{SEG LIT 741). .

113) A. TZIAFALIAS — L. GACIA RAMON — B. HELLY, “Décrets inédits de Larissa”, BCH
130 (2006), p. 435-483: Ed. pr. of an inscription of Larisa containing three honorary decrees;
the inscription was to be set up in the sanctuary of Apollon Kerdoos (Larisa, ¢ 169 BCE).

114) E. VARINLIOGLU, “East of Halicarnassus”, in The Sadwakis Tnseription, p. 125-131: Ed.
pr. of a fragmentary decree from Quranion (1, Hellenistic period), with no comments. [The
decree concetns majot building activities in a sanctuary, probably of & goddess; it gives a
board of functionaries the authorisation to move a statue (of the goddess?) and to tear down
buildings, in order to improve the architectural setdng), provides for funds, 2nd allows these
functionaties to sell building material from the sancmary, which is no longer needed. 1 give
an improved text and translation: [ | vac. xd\hota Foeobor vac. | Eyovieg thy Eouciav |
ot dveheiv & Bv mpoonpdv | ton Tév olkoBoprpgvey | mpdtepoy wal Owd 1@y &v | Sowv v npd
govtev wod | petenfévor wod abte w0 | Hyddpo wed 10 BAue abtiic | ydpw 10D
roraonzuacif | var ndvie &e ndhhote elc | 8¢ 10g doopdvac Bumd | vag drugyttmony RoEoL |
ottveg xal mopdtepov irfg | yov tht sotacxeu?L | tob lepold el 8,0 {rpio | pete w dv w1
fepd Sndp | yovia megréyer xod viv dv | tiide ot Prplopatt ye | yooppévol elotv xate 1o ol | e
58 gyétwony v ¢|Eovsloy mwhelv & te dv | mepiogsbi abdtoic 88 ov | Emzeholow Egywy
Gy | H xod 00 © xal Boo mpdtfe] |pov Snfjpyey v i lefpdt ] (- so that it/they may
be as beautiful as possible, having the authorisation to tear down whichever construction
they wish, of the buildings that had been constructed earlier by the men who were
(responsible for the sanctuary?) before them, and also having the authorisation even to
move the {cult) statue itself and her platform (i.e. the platform of the godess’ cult statue), so
that everything may be consttucted in the most beautful manner. For the expenses, there
shall be the same funds as the ones that existed before for the constructon of the sancruary,
as it is stated in the decrees that are in the sanctuary, as well as those (funds) that are
mentioned in this decree. In the same way, let them have the authorisation to shell the
surplus of timber, from the constractions which they make, and anything else, which was in
the sanctuary before ---"). Ed. pr. of an altar (?) for a Roman emperor (3).

115) E. VARINLIOGLU, “Five inscriptions from Acmonia”, REA 108 (20006), p. 355-373 [BE
2007, 41} Ed. pt. of an honorary decree for a priest of Athena Sebaste for life, who is
praised for his piety (Gvip edoe|Bléomroc nepi todg Obpavioug xul mepi todc Zefuotolq
fBzolg), for the dedication of a beautiful statue of Hermes (line 12: ‘Bopod xdlotov
évdpetdvia), three other statues fepresenting the people, the polis, and the gerousia, and a
statue of Zeus Keraunios (Akmonia, 68 CE). [We note the distinction berween the
traditional gods (Obpdviot) and the deified ernperors (ZeBaatof) and the designation of the
statne of Hermes as an §vdptdc] The magistrates in the postscript include a priest of
Aklepios Sebastos.

116) E. VARINLIOGLU — P. DEBORD, “Hyllarima 20047, 45T 23.1 (2005) [2006], p. 117-122:
The authors report the discovery of the right part of a stele edited by A. LAUMONIER (BCH
58 [1934], p. 345 no. 39). There is a Katlan inscription on the top, followed by a Greek
inscription that lists priests of Apollon (Hyllarima, 263/2 BCE).

117) C. VAL, “A propos des concours de Orient méditerranéen a Pépogue hellénistique”,
Pallas 62 (2003), p. 311-328: V. presents an overview of the diffusion of agonistic festivals in
Asiz Minor and the East in the Hellenisde period.
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118y M. VONDERSTEIN, Der Zousknit bei den Westgriechen, Wieshaden, 2006: Based on ﬁhe"'
literary, archacological, and epigraphic evidence, V- discusses the cult of Zeus in the Greel
colonies of Italy and Sicily. The largest part of thé book is a description and analysis of the.
evidence for the cult of Zeus in the Greek cities. A short section (p- 217-228) is dedicared to-
a systernatic discussion of general features of Zeus’ cuix: epithets, location of the cult places,
tituals, association and assimiladon of Zeus with other gods, and the development of the -
cult, Among the inscriptions which are discussed in some detail we single out a dedication
to Zeus Meilichios in Kroton (Arena IV 41; p. 29-32); the boundary stones of Zeus’ Agors |
and Zeus Aglaos (IGDGG 11 42-44; p.43-45) in Metapontion [on the problematic -
restoration Mudg dyoga(iou) of EBGR 2005, 51]; a dedication to Zeus Hikesios in Metapon.
ton (IGDGG 1T 49; p. 53£); a dedication to Zeus Xenios in Poseidonia (p. 66) [L. Dubois in
IGDGG 1T 22 prefers not to amend the form Xeinos to Kenios); a dedication o Zeus Sater
in Lokroi Epizephyriol (§EG XXIX 953; p. 104); a cippus of Zeus Orios in Flea {(IGDS
51l; Arena V 36; p. 108-111); the Meilichios-stelac and the lex sacra of Selinous (SEG’
XLIII 630 = NGSL 27; p. 199-213); and an inscribed kerykeion dedicated to Zeus Hikesios
and found somewhere in Easc Sicily (SEG XLVI 1297; EBGR 1997, 247). As regards the lex
sacra of Selinous concerning purifications, V. argues that Zeus Meilichios enjoyed a public
cult, in addition ro the private worship (p. 213). He interprets the kerykeion of Zeus
Hikesios as a dedication by a herald after the fulfiiment of a difficult task to a patron god,

119) R. WACHTER, “Die griechischen Inschriften”, in R.A. STUCKY, Das Esebamun-THeiligtum. -
von Stdon. Avchiteretar und Inschrifien, Basel, 2005, p. 319-331 [BE 2006, 461; SEG LV 1651- °
1654, 1658, 1660-1666, 1679]: W publishes the inscriptions from the sanctuary of Asklepios '
/ Eshmoun in Bostan esh-Sheikk (near Sidon); only one of these texts was previously .
known, The texts include an honorary inscription for an ageretberer and priest (7) of Thea -
Rhome (10) [the reference to the Augusti (ines 55 dpetiic xal e[ovoiag Sveney el | tobg
Yef[xarong), suggests that this man had also served as a high priest of the Tmperial culd].
Two texts record building aceivities of individuals and professional associations (3, 11). Oné
of them commemorates the construction of an dxt (meeting and cult room?) by the guild
of the makers of couches (téyvy shewvornydv) and its dedication to the emperor (2, 98 CE). -
A priest and high-priest faccording to P.-L. GATIER, BE 2006, 461, priest of Asklepios and *
high priest of the rufer cult] made a dedication to Antiochos 111, Laodike .and their son
Antiochos (4, ¢. 200-193) called 9eol owtfigeg kol Beoi sdepyéran. A dedication to Dionysos
Kadmeios, i.e. the grandson of Kadmos of Sidon (5, 59 BCE), was made by Demokles, who -
served as Aerapheros during the celebradon of a pentaeteric contest (TepxypooGy &v Tt
mevtesTpma|t dojtndl dyéw) [P.L. GATIER, iid, restores [loshao]unéi]. W. interprets the -
phrase 168 *Arollogdvouc {epéwe as a dating formula, [P.L. GATIFR, ibd, understands it as a
reference 10 the dedicant’s grandfather: Anpoxific Anpoxiéou[g] 1ol "Anolkopdvous legbug
(‘Demolkles, son of Demckles, grandson of Artemidoros, the priest’)]. There are also six
dedications to Asklepios (1-2, 6-9, Tst BCL-2nd cent. CE), made by associations of cudery-
makers (1, for the well-being of the guild: Snép 1ol xowod), by a priest of Mithras (6), by 2
man for members of his family (7), and by a man as expression of gratitnde (edyaptotiaoy).
Asklepios has the attributes Bedg dyog (1-2, 6, 8 and Svag (7). Another dedicadon is
addressed to Aphrodite (7, undated). A small fragment mentions a high-priest (2).

120} €. WIKANDFR, “The Practicalides of Ruler Cul”, in Grek Sarificial Ritwal, p. 113-120
[SEG LV 2095]: W. collects the epigraphic evidence for the cult of early Hellenistic kings
(Lysimachos, Antigonos Menophthalmos, Demetrios Poliorketes, and Stratonike, Seleukos-
I, and Ptolemy I) established by cities and the Nesiotic League. The relevant evidence is
limited to Athens and the Aegean basin (Euheia, Delos, Samothrace, Lemnos, Samos, coast
of Asta Minor) [one may now add the cult of Philetsiros in Kyme: SEG L 1195; EBGR




Epigraphic Bulletin for Greek Religion 243

2000, 126}, The rituals (processions, sacrifices, contests, erection of cult statues) did not
differ from those of pre-existing cults of gods, on which the ruler cult was modelled. W.
concludes that the ruler cult was modelled on already existing patterns of worship [
A. CHANIOTIS, “Isotheol timai: la divinité mortelle d’Antiochos TII 4 Téos™, Kermos 20
(2007), p. 153-171}. )

121) M. Youni, “Maitres- et esclaves en Macédoine hellénistique et romaine™, in V.L
ANASTASIADIS — P. DOUKRLLIS {eds.), Esclarage antiqne et discriminations socio-culturelies. Actes du
XXV le collogue international du Groupemens International de Recherche cur [Esclavage antigne
(Mytitene, 3-7 decemebre 2003), Prankfurt, 2005, p. 183-196: Y. gives a very good overview of the
information provided by the inscriptions of Macedonia concerning the manumission of
slaves, often in the form of a dedication to a goddess (e.g, IG X 2.2, 18 and 233; SEC
KXEVI 617; XXXVIIT 632, XXXV 750). The most substantial part of this ardcle treats the
dedications of slaves to Meter Theon Autechthon in Leukopetra. Y. regards these dedica-
dons as ‘de véritables actes d’affranchissement, qui produisent tous les résultats juridiques’
and argues that they resulted in the liberation of the slaves, who were only obliged to serve
in the sanctuary during the ¥0ipor Apépe. She rightdy draws artention to the institution of
noprpov (g mpoopéve in Lienksopetra 25 and 37) and the use of a vocabulary similar to that
known from manumission records (Gvéyuintog, dvendywhntoc, dveniinmtog, dvifgiotog,
pBevec &fovolov Eyovrog, pndéve wugudtepov eivar), arguing that the expression Sdpov
88wy corresponds to gheullegow (¢f the use of both expressions in LBewia 49). She inter-
prets the term @v) as an indication that the manumitted slaves had paid a price for their
manamission {192: ‘Cest Pemploi de ce terme qui indique que Pesclave, en fait, se rachetair.
Le fait que le prix du rachat ne soit pas mentionné dans les sources épigraphiques n’est pas
décisif’). She also comments on the registration of the donation (xoterypoed) and the decree
of the governor of Tertullianus Accuila regulating manumissions in sanctaaries (212 CE).
[Although the donatons of slaves to the Mother of the Gods at Leukopetra certainly had
legal implications that did not differ substantially from 2 manumission, the texts make clear
that the dedicants regarded these acts as donations, not 4s manumissions; in many cases the
donated slaves were children, in other cases the donatdon was explicitly in fulfiiment of a
vow, and there are also cases in which slaves were bought only in order to be dedicated
(I Lenkspetra 57 and 78); in one case a Jost slave was dedicated to the goddess in the hope
that she would find him {ILewkopetra 53); this cleatly is not a manumission; for zll these
reasons one should make a distinction between manumissions and these donations of slaves
{g- EBGR 2000, 155). I should also add that é&vi in these texts does not mean purchase bug,
generally, ‘title of ownership’]

122) G.A. ZACHOS — S.P. DIMAKT, “Bhdtew (Puwric). Tepod Adnvic Keavalag. To dpysio
wih Kowol by Qusdwy”, in ZAgyawiopnd "Egpo Ozecallac sl Zrepede "Eldddac 11, p. 869-887:
Overview of archaeclogical research in the sanctuary of Athena Kranaia (Elateiz in Phokis).
The epigraphic finds (IG IX 1, 97/98, 101, 110-115; f L Magnesia 34) show that this sanc-
tuary was the place where the assembly of the Koinon of the Phokeis was summoned.
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